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Abstract. This paper will analyse the teaching @& John Paul Il with regard to the opening of
the Church towards science. This is a relevant issuke Christian faith. Its justification is made
today in a climate of scientific thinking, in whislientific tools of recognising of the world, asliv

as the scientific picture of the world play an intpat role. This article will demonstrate in seque-
nce: (1) the need for dialogue between the Churchsaience; (2) the methodological considera-
tions, and (3) topics of this dialogue. Particudtention is paid to the papal indications on gaher
criteria of dialogue between theologians, as tipeesentatives of the Church and scientists, as the
representatives of various fields of scientific lexation
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During the pontificate of Pope St. John Paul 11 {82005) an important
activity concerned the planning of the Church’sateinship with the modern
world. Within the Church and its theology, a cohlreision was sought of
the best way to establish a dialogue with the modeorld. Among the var-
ious themes of that dialogue was a theme of gma@bitance in papal tea-
ching, namely the dialogue of the Church with depéhg scientific thought.
This was not something new. A dialogue betweenGharch and science has
existed ever since the beginning of the Church lmeeahe relationship between
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reason and faith is implicitly associated with, amahtral to, Christian thought
and teaching.

The engagement of St. John Paul Il in this kindlielogue is well reflec-
ted in the words of his speech to the participartihe meeting of the Inter-
national Research Centre of Ettore Majorana in &fitaly), where he said,
from the beginning of his pontificate he had wanteaxpress the belief that
dialogue between science and faith was not onlgiptes but also necessary,
he also had tried to remove all obstacles thatacdithder its ongoing deve-
lopment! The multiplicity of the papal speeches, affectirmgious aspects of
the Church’s dialogue with science and the varimy®ls of meetings with
representatives of science is a confirmation oséheords’

The purpose of this discussion is to present tbhegdhts of St. John Paul I
on the Church’s dialogue with science. The soufoeghe development of
the given problem are essentially statements ofRbpe addressed to the
members of the Pontifical Academy of Sciences,ipi@dnts in interdiscipli-
nary symposia, as well as the occasional speedtitmtists. Although the
Pope’s speeches touch on various issues concethsm@hurch’s dialogue
with science and are frequently intertwined in siigtements, they generally
revolve around three specific points: (1) the nsitgsof the Church’s dia-
logue with the world of science; (2) the methodadad) considerations, and
(3) content of this dialogue. Therefore, these éssare the basis for determi-
ning the structure of the analysis of the Churatizlogue with science in
the thought of St. John Paul II.

1. NECESSITY

The necessity of opening the Church to dialogud witience was clearly
expressed in the Pastoral Constitution “On the Chumn the Modern World”
Gaudium et Spe€l965). Fundamentals of the opening should be,sgethe
one hand, in recognition by the Council Fathershefachievements of secu-
lar sciences and their impact on the developmeituofan culture: “Today’s

! Jorn PauL I, Meeting with the scientists during the visit to Ettore Majorana Centre in Erice
(May 8, 1993), no. 2 (The full text see: http://wwatican.va/holy_father/john_paul_ii/ speeches
/1993/may/documents/hf_jp-ii_spe_19930508_scienerate_it.html) [access 15.07.2015].

2See P.E. HpesoN The Church and Science: a changing relationshiphe Heythrop
Journal” 49(2008), no. 4, pp. 642-645; D. ®Ary, Roman Catholicism and Modern Science.
A History, New York: Continuum 2006, pp. 191-193.
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spiritual agitation and the changing conditiondifef are part of a broader and
deeper revolution. As a result of the latter, ilgefual formation is ever in-
creasingly based on the mathematical and naturahses and on those dea-
ling with man himself, while in the practical ordéne technology which
stems from these sciences takes on mounting impogtd...] Advances in
biology, psychology, and the social sciences ndy dming men hope of im-
proved self-knowledge; in conjunction with techriozethods, they are hel-
ping men exert direct influence on the life of sdajroups.® On the other
hand, the Council Fathers to consider the achiemsnef these sciences as
challenges to the teaching of the Church, and mé¢ o the field of syste-
matic theology, but also in the pastoral: “The rgcstudies and findings of
science, history and philosophy raise new questiwhich effect life and
which demand new theological investigations. Furtigre, theologians, within
the requirements and methods proper to theology irarited to seek conti-
nually for more suitable ways of communicating dow to the men of their
times; for the deposit of Faith or the truths are ¢hing and the manner in
which they are enunciated, in the same meaningiaddrstanding, is anothet.”

Already in one of his first speeches addressedhto mhembers of the
Pontifical Academy of Sciences (1979) on the oawasif the 100th birthday
of Albert Einstein (1879-1955) the Pope, referriogthe ConstitutionGau-
dium et Spestalks about the possibility and necessity of dgale with the
Church: “the Church considers she is helping saeiockeep its ideal purity
in the aspect of basic researthhd she “willingly recognizes, moreover, that
she has benefited from sciendetHowever, in the sixth part of this he states
directly: “I hope that theologians, scholars anstdiians, animated by a spi-
rit of sincere collaboration, will study the Galileease more deeply and, in
loyal recognition of wrongs from whatever side theyme, will dispel the
mistrust that still opposes, in many minds, a fulitoncord between science
and faith, between the Church and the world. | gilemy support to this
task, which will be able to honour the truth oftfaand of science and open
the door to future collaboratior.”

3 Second Vatican ConciGaudium et spesio. 5.

4 lbidem, no. 62.

5 JoHN PAuUL I, On the Centenary of the Birth of Albert Einsté@dovember 10, 1979), no. 4
(FromDiscourses of the Popes from Pius XI to John Phtd the Pontifical Academy of Sciences
1936-1986 Vatican City: Pontifica Academia Scientiarum 198p, 151-156).

® Ibidem, no. 5.

” Ibidem, no. 6.
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In later speeches, citing the reasons for the rieedialogue between the
Church and scientists, the Pope was often guidedamgern for the integral
recognition of reality, on how to reach the fulltih about man. And so, in
an address given in the cathedral of Cologne (198@ meeting with scien-
tists and students of the German universities, Jdurl Il cautions against the
“technical” treatment of science, which can leadtsoreduction to pragmatic
goals. This understanding of the knowledge of sméemwvhich focuses solely
on cognitive achievement is defective, and may leadhe thinking about
truth as a redundant form of scientific activityhis fact becomes an obstacle
in making dialogue. In turn, direct reflection dmetnature of knowledge of
the natural sciences and technology leads the Rogeaw attention to the
limits of their reasoning, partiality of their knéadge and the inability to an-
swer questions about the meaning of the universienaan. At the same time
the pope warns against picking, especially natanal technical sciences from
the axiological dimension: “Science that is pur&inctional, without values
and alienated from truth, can enter the servicéheke ideologies; a reason
that is only instrumental runs the risk of losing freedom.®

The acknowledgment of limitations of scientific kmedge demand to be
completed by a different kind of knowledge. The pertion between the
Church and science enables a holistic view of tgalvhich is to protect, on
the one hand against an antagonizing scientific &etinical vision of the
world with a vision of the world understood as d¢ezhby God; and on the
other, the reduction of man to the subject and abpé research technicians
‘the science of man’.

Worthy of note is the awareness of the Holy Fathat the very dialogue
of the Church with science is not something fremfrtensions and conflicts.
Reasons for this are that the Pope could see tliterfiess of human reason,
whose extent is limited and is at the same timgexulio error. However,
despite the possible tensions and new conflicthénChurch’s dialogue with
science, we do not abandon the dialogue, and shigridamentally because
we should always have “hope for a solution of rexbation, if we take our
stand on the ability of this same reason to attaith.”°

8 JoHN PauL I, Meeting with scientists and students in the Cathlelr Cologne(November 15,
1980), no. 3, (The full text: http://www.catholidtwre.org/culture/library/view.cfm?recnum=5066)
[access 10.08.2015].

° Ibidem.

0 |pidem, no. 5. See also the introduction to the encyckides et Ratiq1998), where Pope
John Paul Il says that faith and reason are like wings on which the human spirit rises to the
contemplation of truth.
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Thought about the necessity of integrating différéimensions of reality
appears clearly in the message to George Coynectdir of the Vatican Ob-
servatory, where the Pope says: “So much of ouldveeems to be in frag-
ments, in disjointed pieces. So much of human iBf@assed in isolation or
in hostility. The division between rich nations apdor nations continues to
grow; the contrast between northern and southegions of our planet be-
comes ever more marked and intolerable. The antagpbetween races and
religions splits countries into warring camps; brgtal animosities show no
signs of abating. Even within the academic commynihe separation be-
tween truth and values persists, and the isoladiotheir several cultures —
scientific, humanistic and religious — makes comndiscourse difficult if
not at times impossible®

The current breakdown in the world today, its fragration, often leads
to isolation of different areas of life. At a geaklevel it comes down to iso-
lation and even conflicts between the Church ameddbademy. The Pope also
can see the potential to overcome both the isalatiod the conflict through
dialogue.Such cooperation may lead to a better understanadiirtbe world
as a whole. In addition, the search for what unites Church and science,
can lead to the discovery of values and experietitaisare common to theo-
logy and the teachings of natural science despigé differences. The Pope
refers here to the example of research in both moghysics and molecular
biology within which it becomes increasingly apparedespite the specificity
of these disciplines, that there is an attemptuioity, which does not mean
they aim to lose their individual identity.

The very initiative of cooperation, as the Popeeapdly points out, can
assist in harmonizing science and religion. Alsdesce itself may find en-
richment in dialogue with theology. The Pope takese the view that science
“develops best when its concepts and conclusioesrariuded in the broader
horizon of human culture and its interest in ultimmeaning and valué®

This conviction shown by the Pope about the needcfwoperation is
clearly present in the speeches to academics dpilggmages to Poland, as
well as during meetings with their representatiaeshe Vatican, especially
in the context of the emergence of theological faes in the structures of

1 JoHN PauL 11, Letter to Reverend George V. Coyne, S.J. directohefvatican Observatory
(June 1, 1988) (The full text see: http://www.vatiora/holy_father/john_paul_ii/letters/1988/
documents/hf_jp-ii_let_19880601_padre-coyne_en)haakess 20.08.2015].

2 |bidem.

13 Ibidem.
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secular universities. In his address to the repriedves of the University of
Szczecin the Pope concludes that such a dialogmeédded if the fruits of
scientific research in various fields are to seftle human development. The
common desire to know the truth about man, aboaitdilgnity of the human
person, the value of life, as well as the greatdngnce of scientific achiev-
ements in all fields will certainly serve the deripgy of knowledgé?

As a result of cooperation between the Church amnenhse the Holy Fath-
er surmises: “Science can purify religion from eremnd superstition; reli-
gion can purify science from idolatry and false @hses. Each of them can
encounter the other in the wider world in whichtbean flourish.* The dy-
namic relationship between science and religion alao lead to the realisa-
tion of the limits of one’s own field of cognitiveesearch and increase me-
thodological awareness. Such discoveries protexdthlogue against unjus-
tified extrapolations, “so that theology does naifpss to be a pseudo-science
and science does not become an unconscious theblbgy

A further reason for the necessity of cooperatiathwhe teaching of the
Church, John Paul Il states explicitly in the edmal Fides et Ratipis to
show the sapiential dimension of human research,which the achieve-
ments of science and technology join with philosephand ethical values,
which are characteristic expressions of the hunemsqn.”’ This integration
will help man pursue and attempt to get closertm truth. The Pope’s calls
for dialogue between the teaching of the Church saidnce are not only to
demonstrate its capabilities, but they are als@ a$ear justification for its
necessity. Such dialogue should become one ofgheific forms of opening
the Church to the world called for by the Secondid&n Council.

2. CONDITIONS

In keeping with the conditions by which the Churcén dialogue with
science the Papal teachings are rooted in the Eanpronouncementsrhis
is especially true of texts that seek to identifgser conditions for conduc-
ting this dialogue. The ConstituticdBaudium et Spesmphasizes essentially

14 JoHn PauL 1I, Wspétpraca i tworczy dialofCooperation and creative dialogue], OsRomPol
25(2004), no. 3, p. 57.

5 Ibidem.

18 JoHN PaUL |1, Letter to Reverend George V. Coyne, S.J. diredttiieVatican Observatory

7 JouN PauL |1, Fides et ratig no. 106.
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one basic condition, concerning the preservatiormatonomy between the
temporal and the eternal order: “If by the autonoaiyearthly affairs we
mean that created things and societies themsehjey ¢heir own laws and
values which must be gradually deciphered, putsi®, @and regulated by men,
then it is entirely right to demand that autononuch is not merely re-
quired by modern man, but harmonizes also withwilieof the Creator. [...]
Therefore if methodical investigation within evasyanch of learning is car-
ried out in a genuinely scientific manner and ic@d with moral norms, it
never truly conflicts with faith, for earthly mattseand the concerns of faith
derive from the same God®

The text of this document indicates a methodoldgiay of purifying past
relations between the Church and science, but esabktable foundation for
unrestricted construction of a future relationshgiween the two. The Coun-
cil Fathers in creating a synthesis through a djatobetween the teachings
of the Church and the findings of scientific resdaseem to see such dia-
logue as an opportunity to overcome all the dange difficulties of pro-
gressive specialization within particular scientest the same time, they
clearly caution against a reduction of the reasprifireality by the specifi-
cation of research methods of the discipline toda&iment of other form&.

The general conditions of the dialogue of the Chungth the world of
science that are expressed in the Constitutiorgeadually given more defi-
nition in the messages of the Pope to the reprasgas of various scientific
communities. In the aforementioned speech on tlmsion of 100th anni-
versary of Einstein’s Birth, the Pope referring ttee pastoral constitution
Gaudium et Spesutlines the terms and conditions of dialogue aodpera-
tion of the Church with the world of science. Agecondition of this co-
operation the Pope indicates the need to overcoismkes, which were made
in the history of meetings between theologians seidntists. The Pope spe-
cifically cites the Galileo case, encouraging fertlstudy of the case in order
to remove any mistrust that many still tend to asean obstacle to the final
recognition that there need not be any contradicti@etween science and
faith.* Galileo made the assertion about the impossibiity contradiction

18 Second Vatican ConciGaudium et spesio. 36.

19 bidem, no. 56.

20 |bidem, no. 57.

Z1See dHN PauL I, On the Centenary of the Birth of Albert Einstefio. 6. See also P.E.
HAbGsoN, Galileo the Scientist‘Logos: A Journal of Catholic Thought and Cultu6€2003),
no. 3, pp. 13-40.
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in the overlapping between true faith and scien¢be-Pope takes this view
as a kind of hermeneutical key to the Church’satjake with science. So, an
important basic condition for building this dialagis to preserve the auto-
nomy of the sciences. As an example the Pope itelcdne epistemological
rules which must be kept by comparing the Biblis&@tements with scientific
statements.

In particular, it is a rule of the interpretatiof the text of Scripture, the
beginnings of which can be found in a letter of i@al to Christine of Lor-
raine, and the supplement in the encycliBalino afflante Spiritt/* The Pope
concludes his message with an extensive quotatmm the work of George
Lemaitre (1894-1966), who was one of the first fests of the Pontifical
Academy of Sciences. It shows quite clearly an iis® to open dialogue
between theologians and scientists to cooperatbdrmsearch for truth. This
papal message also includes some individual cardtiof this dialogue,
among which the Pope emphasizes humility as a featgeful not only in
scientific research, but also for the conduct @& tlialogue between the theo-
logians and scientisfs.

The continuation of papal comments on the conditifum dialogue between
Church and science are indicated in a speech daelive year later in the ca-
thedral of Cologne (1980) at a meeting of scientigtachers and students of
higher education. In his speech the Pope touchexh \go-called apparent
conflicts that have blemished the past relationdtepyveen the Church and
modern natural science. The origin of the diffigultas mostly from interfe-
rence of ecclesiastical institutions in the processcientific progress. Thus
conflict was caused by a lack of respect for thstidction between the
orders of faith and reason. This is the first tithat such attention was direc-
ted by the Pope to the obstacles to this dialogleetaught that: “We do not
fear, in fact we deny, that a science which is Hase rational motives and
proceeds with methodological seriousness, canaiivknowledge which is
in conflict with the truth of faith. This can happenly when the distinction
of the orders of knowledge is neglected or denidds view, which should
be ratified by scientists, could help to overcorhe historical heaviness of
the relationship between Church and science anititéde a dialogue on an
equal footing, as already often happens in praéfitén the message given in
Cologne, the Pope strongly draws attention to tharaness of the methodo-

22 JouN PaUL 11, On the Centenary of the Birth of Albert Einstein. 8.
2 Ibidem, no. 7.
24 JoHN PaUL 11, Meeting with scientists and students in the CatHezfr&€ologne no. 3.
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logical differences, which helps organize and owere past conflicts in the
relationship of the Church to learning. It shoulel moted that the informa-
tion presented by John Paul Il in the previous tyumtations comments on
general objective conditions for further dialog@wenong them primarily is
the necessity to recognize and respect the autormtween different fields
of knowledge.

More specific conditions of the dialogue betweea €hurch and science
were conveyed by the Pope in his message to G. &€awfierring directly to
specific forms of this dialogue between theology dhe natural sciences.
Such dialogue should be free of reductionism amdaverlooking of metho-
dological differences: “Yet the unity that we seak,we have already stressed,
is not identity. The Church does not propose tl@aérsece should become
religion or religion science® Possible threats to the dialogue between theo-
logy and the natural sciences are either unilatexdlctionism, or imposed
isolationism, whether on the side of science, @& s$ide of theology. When
therefore referring to further conditions for diglee, the Pope speaks clearly
against (1) a neutrality which favours a fragmeméxture of reality, and (2)
superimposing a false identity, resulting from teduction of one discipline
into another. However the Pope desired a senseidf,uvhich respects the
difference and the integrity of each of its elensent

Notes on the cooperation of the Church and sciemeealso found in the
encyclicalFides et Ratiq1998), although they do not contain fundamentally
new content. The teaching in the encyclical corgtaasues regarding the most
basic relationship between reason and faith, wiidhe basis for the Church’s
dialogue with scienc®. The encyclical of the Pope brings together his ear
lier thoughts about the recognition of the autonarhyhe orders of faith and
reason as a guarantee to avoid conflicts betweem tilthough in the ency-
clical there is no separate consideration of thivikual scientific areas of
study, nevertheless the Pope’s warnings about ndetbgical eclecticism or
scientific reductionism in each area of study alavalid for the proper
structuring of the dialogue of the Church with swe.

25 JoHN PAaUL |,. Letter to Reverend George V. Coyne, S.J. directthe¥/atican Observatory
26 See @HN PauL I, Fides et Ratio{Chapter IV: The relationship between faith andsoes,
no. 36-48.
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3. CONTENT

The subjects of the dialogue between the Churchsaiehces were more
closely specified in later papal speeches of theogeetween 1985 and 1998.
In a speech to the participants of the internati@yaposium on “Christian
Faith and the Theory of Evolution” (1985) he clgaihdicated one of the
main topics of specific dialogue: the relationshigtween the theology of
creation and the theory of evolution. The Pope lisceeferring to the ency-
clical Humani Generisof Pius XIl (1950), that the discussion about evol
tion as a model interpretation of the origin oklibn Earth does presently not
provoke opposition from faitf.

The subject of the relationship between the theigkigdoctrine of crea-
tion and the natural theory of evolution comes banke again in a message
to members of the Pontifical Academy of Scienceghi@ session on “The
Origin and Evolution of Life” (1996). Although th&#ocument does not con-
tain new direct formal comments on the dialogueMeein theology and the
natural sciences, and only contains referencegdaigus papal statements,
it provides an example of the Pope highlightingpadfic topic of dialogue,
namely the relationships of the biblical teachirfgcceation and the natural
theory of evolution. The Pope’s message clearlyciamgs the need for Church
revision on certain expressions relating to hownhtural world is perceived,
like in relation to the previous assessments ofGhearch on the fact of evo-
lution: “Today, close to half-century after the ajppance of that encyclical,
some new findings lead us toward the recognitiomewdlution as more than
an hypothesis. In fact it is remarkable that tisdry has had progressively
greater influence on the spirit of researcherdofeing a series of discove-
ries in different scholarly discipline$®

In a message at Cologne, the Pope points to yahangssue to be aware
of the area of research on interactions betweemntdogy and natural
discoveries and their ecological implicaticfid.he common themes between
science, ethics and ecology appear frequently enpdpal speeches. And so,
in the speech during a symposium on the occasidheb0th anniversary of

27 JoHN PauL I, Address to the Symposium “Christian Faith and tiedfy of Evolution”
(April 26, 1985) http://www.inters.org/John-PawHkith-Evolution-1985 [access 12.10.2015]. See
C.A. BARON, God is deeper than Darwin: John Haught's catholiedlogy and scienceThe
Heythrop Journal” 54(2013), no. 4, pp. 645-657.

28 JoHN PauL Il, Message to the Pontifical Academy of Sciences: wiuEon (October 22,
1996), no. 4 http://www.ewtn.com/library/papaldp&$1022.htm [access 2.09.2015].

29 JoHN PaUL I, Meeting with scientists and students in the Cathedfr&ologneno. 3.
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the Pontifical Academy of Sciences (1986), the Pefaed: “The harmo-
nious relationship between man and nature is a dmahtal element of
civilisation, and it is easy to grasp all the cdmition that science can bring
in this field of ecology, in the form of defenceaagst violent alterations of
the environment and of growth in the quality oklifhrough the humanisa-
tion of nature.®

As a separate subject of dialogue between the ®hamd science one
gleans from many of the papal reflections on thaureof the dialogue it-
self, and its conditions the kind of subject megflaction on the criteria for
dialogue between the Church and science, which avedysed in detail in
the previous considerations. Yet another themegaakp by the Pope refers
to the Church’s desire for a dialogue with scierae well as there being the
perception (of those outside of the Church) ofdlksirability of the Church’s
dialogue with science. Such is the case in the Bofpostolic Constitution
on Catholic UniversitieEx Corde Ecclesia€l990), where he indicated, that
this dialogue should lead to a solution of comppdlosophical and ethical
issues’ The Pope draws attention to the subjects of caaijmer that go be-
yond the area directly associated with the sameltiygyy and the sciences,
for questions to be asked and a pursuit for therdisciplinary solutions, in-
volving more than two disciplines. This subjecpigsent even more clearly
in his speech on the occasion of the 600th annargref the Faculty of The-
ology of the Jagiellonian University. John Paupdints to the transcendent
dimension of research: “The search for truth, ewdren it concerns a finite
reality of the world or of man, is never ending.t aways points towards
something which is beyond the immediate objecttaflg, to the questions
which give access to Mystery*”

In discussing the contents of dialogue betweenherch and science one
cannot ignore specific issues initiated by PopenJBhul Il in meetings be-
tween theologians, philosophers and representat¥/@situral science of di-
fferent confessions and ideological options of lidigciplinary conferences
held in the Vatican. Topics of the conferences,chére also known as the
conferences in Castel Gandolfo, show a wide rarfgepecific issues to be

30 JoHN PauL I, There is no contradiction between Science and Relighddress for the 50th
Anniversary of the Pontifical Academy of Scien(@stober 28, 1986), no. 8 (http://www.inters.
org/John-Paul-lI-Academy-Sciences-October-1986dss@4.08.2015].

31 Jonn PauL 11, Apostolic Constitution on Catholic Universities corde Ecclesia&l990), no. 4.

32 JoHN PauL 1I, Przeméwienie z okazji 600-lecia Wydziatu Teologigarigniwersytetu Jagiel-
loriskiego(1997), no. 4 (Full text:AN Pawet Il, Pielgrzymki do Ojczyzny. Przemowienia, homilie
[Pilgrimages to Poland. Speeches, Homilies], Krakémak 1997, pp. 983-990).
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taken up in the dialogue of the Church with scientied so, the first confe-
rence was held in 1988 and concerned the underisigiod God and nature
in physics, philosophy and theolod{Whereas the other theme of the confe-
rence was ‘the action of God in the world from gerspective of the natural
sciences’. This topic was analysed from five paltic perspectives. The con-
ference in 1991 in Castel Gandolfo addresses tagorship between quantum
cosmology and the laws of natu¥dn 1993, the conference held in Berkeley
was about chaos, complexity and self-organizattdn. 1996 in Castel Gan-
dolfo ‘Evolution and molecular biology’ were thelgact of analysis. Held
in Poland in 1998 in Pasierbiec the problem of pbiology and brain re-
search was the subject of the conferefiddost recently in 2000 in Castel
Gandolfo the subject was quantum physics and quariteld theory which
was reflected upon agaih.

4. CONCLUSION

Since the Second Vatican Council a developmentheaseen in the ope-
ning of the Church to dialogue with science. Iniigial phase there were
clearly determined possibilities and necessitieghid dialogue along with
the conditions for cooperation with the world ofiestce. This openness of
the Church was made possible also due to the vathal of many represen-
tatives of the empirical sciences from the posstivparadigm of understan-
ding of science. Analysis of the papal statemettsua the Church’s dia-
logue with science indicates not only its possibiand need to be conducted
due to the importance of the transmission of theistilan relationship be-
tween fides and ratio, but also this analysis helps to set certain ganer
conditions is to be achieved. These conditionslmameduced from the state-
ments contained in the papal directions on theucnstances and obstacles
in the dialogue. Firstly one needs to include intigalar the principle of re-

%3 See R.JRuUsSELL W.R. STOEGER G.V. CovyNE (red.), Physics, Philosophy and Theology.
A Common Quest for Understandjngatican: Pontifica Academia Scientiarum 1988.

34 See R.JRUSSELL N. MURPHY, CH.J.ISHAM (red.),Quantum Cosmology and the Laws of Na-
ture. Scientific Perspectives on Divine Actidfatican: Pontifica Academia Scientiarum 1993.
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cognition and respect for the autonomy of sciemd@ch is found in all these
messages of John Paul Il to members of the PoatifAcademy of Sciences.
The Pope clearly aims to build the dialogue betwten Church, theology
and science by preserving the distinctiveness tditse®l methodological and
epistemological standards specific to a given gi&té of science. However,
among the many obstacles to conducting a fair diso reductionism is most
often cited in the documents. The Pope’s speechss explicitly foresaw

other obstacles, such as the closed minds of tgeis towards a scientific
point of view but especially towards those workiwghin the natural and

technical sciences, and the closed minds of sainith an axiological point
of view as well as all kinds of extrapolations amakthodological eclec-
ticism. It should be noted that John Paul II's teag on the dialogue of the
Church with science places the common quest fahti pride of place and
sees the opportunity to merge the theoretical dmrations of individual

disciplines (including those of science and theg)og a pursuit of a unity

of science, which is able to embrace the wholecafity.
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DIALOG KOSCIOEA Z NAUK A W UJECIU SW. JANA PAWEA ||
Streszczenie

Wsréd r@nych obszaréw tematycznych dialogu &atem wane miejsce w papieskim nau-
czaniu zajmuje dialog Keiota z naul. Dialog ten zasadniczo jest prowadzony, cclzordzng
intensywndcia, od pocztku istnienia Kdciota, gdy: jest zwizany implicite z istotry dla mysli
chrzécijanskiej relacy migdzy rozumem a wiar Za pontyfikatusw. Jana Pawta 1l (1978-2005) pro-
blematyka dialogu K&ziota z naul stata st waznym elementem papieskiej troski i nauczania. O du-
zym zaangaowaniu papiga w dialog Kdciota z naulf swiadczy wielg¢ jego wypowiedzi, dotyee
cych r@nych aspektoéw tegadialogu, wygtaszanych podczagméj rangi spotkiaz przedstawicielami
nauki. Artykut ma na celu syntetyczprezentag wktadusw. Jana Pawia Il w dialog Koiota z na-
uka. Zrédiem dla opracowania postawionego problemaasadniczo wypowiedzi papie kierowane
do cztonkow Papieskiej Akademii Nauk, uczestnikdweidyscyplinarnych sympozjéw, jak i okazjo-
nalne przeméwienia do ludzi nauki. Ghmapieskie wypowiedzi dotykajéznych kwestii dotyczcych
dialogu Kaciota z naull i najcz:sciej przeplataj sic w jego wypowiedziach, to jednak zasadniczo
koncentruj sie wokot trzech: (1) uzasadnienie koniec&riopodejmowania dialogu Koiota ze
swiatem nauki; (2) jego metodologicznych uwarunkoveaaz (3) tematyki. Wymienione kwestie
stanows podstaw do wyznaczenia struktury dla prowadzonych roafiaukazugc réwnoczénie
konkretny wkiadw. Jana Pawta Il w rozwdj dialogu Kmota z nauk.

Stowa kluczowe:Jan Pawet II; Kéciot katolicki; nauka; teologia; relacja Keciét i nauka.



