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THE CATHOLIC CHURCH TOWARDS PALACE CHAPELS
IN EARLY MODERN POLAND

Abstract. Palace Chapels which used to take parepresentational program of the
most of the aristocratic residences remain stilhea unknown. In Poland researches on this
issue are particularly difficult because of thegtcahistorical events that led to the situation in
which there is no original, untouched8entury palace as Mariusz Karpowicz has stated. Th
lack of information on palace chapels in Polandudtidoe then completed in other way. The
attitude of the Catholic Church in Poland towardsate places of worship, which is a subject
of this article, can be regarded as one of the waysroaden our knowledge about them. The
text shows some efforts of the Polish hierarchsesithe 17 till end of the 18 centuries to
limit creating and existing of the chapels whichsHzeen presented with the comparison to
similar actions of the French bishops.
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The problem of palatial chapels, once indispensat@enent of a magnifi-
cent dwelling, remains still a relatively unknowssiie and is rarely taken as
a subject of separate analysiBhe reason of this lies above all in an exclusive
character of these places, generally inaccesdioigh the centuries for out-
siders and (especially in the territories of thenfer Rzeczpospolita) sharing
tragic stories of residences they used to be faffaday there is not any 18
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century residence in Poland which remains untoudseiariusz Karpowicz
wrot€’. This remark illustrates the best how difficulsearches on the men-
tioned issue are. Because there is a very litdeasch material of still existing
private chapels that would allow us to get acquainith this phenomenon
more closely, one has to refer to a different tgpsources, especially to those
which show a reception of private chapels in theiedg. In this article | am
going to trace a line of the Catholic Church — thgtitution that attitude to-
wards private places of worship in early moderniquepresented rather an
overall disapproval. There used to be two excegtiohthis: chapels forming
part of a clergy residence and those that servaalvareign. In the case of the
royal chapels they were not only accepted, but exsd to form an ideologi-
cal and representational center of a dwelling cexp} a clear symbol of the
Divine investiture, as it can be seen in Versaile®Nancy and as it used to be
in the Saxon Palace in Warsaw.

Since the early Middle Ages the royal practice bagn imitated also in
magnate residences which has met immediately viemy €hurch opposition.
One of the first attempts to constrain spreadingrofate chapels or at least to
regulate some aspects of their functioning weréwahg synods of Chalons
(813), Aachen (816) or Paris (829 877 Hincmar, the archbishop of Reims,
urged the clergy in his diocese not to allow anytmdiave a private chapel
and to inform him about these which were createfdreehis bishoprit This
was only a part of a broad action of Hincmar tongrievery aspect of the
liturgical life under the metropolitan control e times of the political
crisis’. It is particularly interesting that in the eanggulations we can see
constant repeats banning services in gardens wibgiffies this type of prac-
tice$. Although consequent, Church’s endeavours to limimber of the do-
mestic places of worship did not succeed. One efréasons was undoubtedly
the crisis of the civil authority in the TQcentury Europe which followed the
fall of the Carolingian Empire and led to a decalization of the civil power.

2 M. KarRPOWICZ, Sztuka polska XVIII wiekWarszawa 1985, p. 5.

3 F.BaBIN, Conférences ecclésiastiques de la Diocése d’Andarsia Sacrifice de la Messe;
tenues pendant ’Année 17,18vignon 1749, p. 134.

4 C. FLEURY, Histoire ecclesiatique (depuis la naissance de Jghtist jusqu’en 1414)
vol. XI, Bruxelles 1714, p. 374. This issue is mened also in broader context of Hincmar’s
actions in: JDevissg, Hincmar. Archevéque de Reims 845-8@4l. II, Genéve 1976, p. 868.

® J.NELson, Kingship, Law and Liturgy in the Political Thougtt Hincmar of ReimsThe
English Historical Review” 92 (1977), p. 252.

® F.BaBIN, Conférences ecclésiastiques 133; M.AUBRUN, Moines, paroisses et paysans
Clermont-Ferran 2000, p. 171.
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As the effect of this tendency in some regionsoafaty Germany chapels (or
their remains) can be traced in more than a hathetlieval dwellings As it
has been stated in the introduction, the royal flaions were always toler-
ated as a symbol of the unity between the Divineestiture on the Earth
through a figure of king. The best known exampleaafnonarch’s chapel is
Sainte-Chapelle in Paris, founded in the first ludlthe 13" century by Louis
IX and Blanche of Castile which almost immediategrved as an inspiration
for the archbishop’s chapel at the Reims Cath&dnadl which is a continua-
tion of a sophisticated line of royal chapels takitheir roots in the Con-
stantinian foundations in Constantinople throughd thmous Aachen palatine
chapel of Charlemagfie

In the late Middle Ages the Church constantly trtedmoderate the phe-
nomenon of the private chapels. In 1314 a decrexissued by Guillaume le
Marle, the bishop of Angers, where he showed peecditions under which
this kind of place could exist. The first was ofucge the necessity of obtain-
ing a permission that could be released only bgcall bishop. Even after one
has already received such a document, the posgibflicelebrating the liturgy
in a private dwelling was still strictly limited.he bishop could interfere in his
indult, having always in his mind affairs of a riwhere a private chapel
was locatet. One of the most important issues was thus a glkgr conflict
of interests between a clergy hierarchy of the llgpeaish church ande facto
new place of worship, dependent only on its owhereffect services could
not be celebrated there in the most important dRgsurrection Sunday, All
Saints Day, Pentecost, Chrismas Day, Assumptiowbat is significant — the
day of the parish church’s patfdnSometimes obtaining a permission from
a local bishop leaded to a new precedence, whick waoducing private
places of worship into an urban residence whichrofvas a clear reference to
a sovereign’s dwelling. One of the earliest plaoéshis type was the Scala
Palace, founded by a Florentine politician BartodemScala in late 15
century where the chapel was placed right on thgosipe side of the entrance

" A. GRzyBKowskI, Sredniowieczne kaplice zamkowe Piastgskich Warszawa 1982, p. 8.

8 M. CoHEN, An Indulgence for the Visitor: The Public at theirBa-Chapelle of Paris
“Speculum” 83 (2008), p. 857.

® Some scholars suggest formal references in thet&&lhapelle to the buildings of Solo-
mon; D.WEiss, Architectural Symbolism and the Decoration of the.&hapelle “The Art
Bulletin” 77 (1995), pp. 308-320.

10k BaBIN, Conférences ecclésiastiques 141.

1 \bidem,p. 143.
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and its presence was undoubtedly inspired by thées Medici Chapel in the
Palazzo Medicf.

The hierarchs of the Catholic Church in Poland dlad to face some is-
sues related to the problem of secular influenaeshe liturgical order of the
institution. Although in the first centuries we cam trace any signs of the
problem of the palace chapels, some private investwere limited, as it was
with a question of founding altars in churches with obtaining permission
from a parsot. In the late 15 century some controversies on the private
chapels were taken into consideration and ntedt the policy towards this
question was not generally disapproved since thegevan important supple-
ment of small number of liturgical places, espdgial eastern borderlands of
the country”. When analyzing the question of exclusive placewarship it
seems important to note that there are some sitiglalin menaces of private
chapels and thaus patronatuswhich developed within the feudal social sys-
tem, which was question of many regulations in kieldle Ages® and of
which some elements can be traced in following uwees”’, also in examples
of churches that used to function as palatial ctsdpe

In the Early Modern times the question of the prvahapels was dis-
cussed during the Council of Trent. In the deddeeobservandigt evitandis
in celebratione Missadeld on the session ?2of the Council in 1562 the
bishops were instructed not to celebrate the liturg private residences of
places that are not completely consecrated foDikine servicé®. As a result
of the Counterreformation line, the Church was simgwits growing disap-
proval for this kind of places. In most of the cad®ving a private chapel

12| PELLECCHIA, The Patron’s Role in the Production of ArchitectuBartolomeo Scala
and the Scala Pala¢céRennaissance Quarterly” 42 (1989), pp. 270-272.

131, SUBERA, Synody prowincjonalne biskupéw grieeriskich Warszawa 1981, p. 55.

14 3. KRETOSZ, Organizacja archidiecezji lwowskiej olatku taciiskiego od XV wieku do
1772 roky Lublin 1986, p. 230.

15 |bidem, pp. 228-229.

18 \W. ABRAHAM, Pocztki prawa patronatu w Polscewéw 1889, pp. 9-11.

" These issues are broadly commented inSBpY, Prawo patronatu w Rzeczypospolitej
w czasach nowigytnych Lublin 2003.

18 K. GomeIN, Eustachy Potocki | Ludwik Markiewicz. Rola kolatdrgroboszcza przy
budowie kdciota patacowego pod wezwaniefw. Marii Magdaleny w SernikagHin:] Zie-
miaristwo na LubelszcZgie. Materiaty Il sesji naukowej zorganizowanej wiadum Zamoy-
skich w Koztéwc@2-24 maja 2002Koztéwka 2003 p. 250.

19“Ne patiantur privatis in domibus, atque omnioraxEcclesiam & ad divinum tantum
cultum dedicata Oratoria, ab eisdem Ordinariis gle@nda & visitanda, sanctum hoc sacrifi-
cium a saecularibus aut regularibus quibuscumqueagie See Sacrosancti et Oecumenici
Concilii Tridentini Canones et DecretRaris 1823, p. 182.
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entrailed keeping also a chaplain who would sehard. In Church’s sensi-
tized eyes this situation could lead to a potentiahace of losing the control
over the canons and the liturgy itself. The chaplaerving his master, was
more dependent on him than on a local bishop. én1ff' century Guillaume
de Chartres wrote about the royal court in Frafibéilleurs, c’est une grand
erreur de dire que I'Eveque de Paris est le Cundrqggoque cela ne se peut
soutenir par I'Antiquité, & que le Roy n'a ny Curay Paroisse, que sa
Chapelle, da laguelle Le Grand Aumonier de FrarstéeeChef & 'Eveque de
la Cour®®, words which showed how important his function whisese words
indeed have met reality — the French court funatas a particular province
of the ecclesiastical hierarchy. On its top theraswthe Great Almoner of
Francé' - the post introduced in the T &entury. Within the time passing his
position was constantly growing to the extent wlitewas recognized as the
peak of the Church hierarchy in FraffcéOne can state that the practice of
some Polish noblemen who were able taoutes proportions gardées
imitate royal courts, has affirmed worries of theu@ch. A decision of who
will serve as a chaplain was in nobody’s but a eotdn’s hands. He could
easily remove a priest or change him. The prefec@dvent where chaplains
used to be often recruited were the Franciscan @bststs (known in Poland
as Bernardines), perceived as good companions aritchped rather coarsely
by Xdrzej Kitowicz: “Bernardyni [...] nie wystrzegajsic w kompaniach
poufalych przesadza swieckich w tgosci glowy na trunki [...]%2
Bernardines were not only domestic chaplains — thegd to be strongly
represented in religious military services since 6" century®. The other
convent causing the bishops much trouble were thediscans who “used to
celebrate the liturgy in private chapels againg lidw and provided people
with sacraments reserved for parish pri€sts”

The next field of doubts about the private chapeére the issues con-
cerning forms of celebrating the liturgy, focusinmgstly on how does a do-
mestic chapel look like and where it is locatede Touncil of Trent has not
issued any precise guidelines regulating any ofdhproblems. A very im-

20 G, Du PeYRAT (aBBE GUILLAUME ), Histoire ecclesiastique de la coeur ou les antigmit
et recherches de la Chapelle du Roy de Framais 1645, p. 131.

2L W. MaGDzIARZ, Uwodziciele wladzyWarszawa 2013, p. 20.

22 Encyklopedia kérielna, vol. IX, Warszawa 1876, p. 511.

3 J.KiTowicz, Opis obyczajéw za panowania Augustg Warszawa 1999, p. 85.

24 C.MoRrvc, Udzial magnaterii w bernardiskich bractwach religijnych[in:] Studia nad
sztulg renesansu i barokwol. IX, Lublin 2008, pp. 13-14.

% J.ATAMAN, W. H. Sierakowski i jego ady w diecezji przemyskjajVarszawa 1936, p. 252.
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portant outcome of the Council debates however,ewtdre well-known
Instructiones fabricae ecclesiastigaaublished in 1577 by Carlo Borronféo
In his instructions Borromeo has not come up witl eeflection on a palatine
chapel, however, he devoted all chapter to a questf a chapel which he
simply understood as a small church. According torr8meo’s theory,
a “simple church” should be made on a rectangu&smigh, have an oriented
presbytery and be elevated by at least onéstep

The important source of information for organizatiand existence of pri-
vate chapels in the Early Modern times are aboVelods’ regulations of
local clergy from the 17 and 18 centuries. One of the most comprehensive
documents is a set of recommendations of the deoé#\ngers from 1716 in
18 volumes which has become a highly esteemed vadrkhe doctrinal
thought®. A lot of cases analyzed in the list are not leditto such questions
as establishing or equipping a chapel. Their aytRoancois Babin, a noted
theologian, has presented sophisticated reflectseeking for its archetype in
the Apostolic times. Babin has traced Biblical exdes of using dwellings for
the Divine cult stressing that the very special dibans of the Evangelical
times required limiting the liturgy to private h@sS. In the meantime he calls
famous words of Saint Paul from the first Letter Gorynthians “Nunquid
domos non habetis ad manducandum & bibendum?” (1 Tlg 22), demand-
ing a special treatment for not only a place of @skip but also, as he pre-
sented it, its direct surroundings. According tdBathe palace chapel should
be a clean interior, having both a pavement ancibng (or a vault) and
should not be deprived of ornamentation — in otteses the liturgy must not
be celebrated there. He cites the bishop of Grendblienne le Camus who
wrote in 1671 about the most common lapses in éskabg a private chapel:

Lorsque de notre consentement, on voudra bétilGtatires ou Chapelles domestiques,
on ne le pourra faire que dans une place éloigeéecdambres, offices & apartements ou
les maitres & serviteurs habitant pour I'ordinaime;ne couchera ni dessus ni dessous; on
ne les occupera d’'aucuns meubles prophanes; ofemsra ni blé, ni vin, ni fruits; on ne
mettera ni litiere, ni écurie, ni pigeonniers, naves, ni bucher, ni fruitiers, ni
gardemeuble dessus ni dessous ni a coté. Ellegrme pas jointes a des sales ou I'on
mange, ou I'on danse, ni proche des cuisines &dagses; on fermera les portes apres la

26 R. SENECAL, Carlo Borromeo’s Instructiones Fabricae et Supdiiles Ecclesiasticae and
Its Origins in the Rome of His Tim#apers of the British School at Rome” 68 (2000)241.

" |bidem.

2 Dictionnaire de Théologie Catholiqueol. Il, Paris 1923, p. 4.

29 F_ BasIN, Conférences ecclésiastiques 132.
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celebration, afin qu’elles ne servent, ni pour diormi pour s’entretenir. On n'y
confessera point sansnotre permission par écrify’'wmonnera point la benediction aux
femmes qui releveront de couche, & on n'admettrauauPrétre passant, méme des
Religieux & y dire la Messe sans en avoir parlé@urés & avoir eu leur consentem@nt

As it can be seen, the bishop has mentioned theaoeeonf “unlicensed
priests” in private chapels. It is important to @ahat the Church was partic-
ularly vigilant to this aspect of functioning oferchapel since, as it has been
already mentioned, the bishop had no real contvet @ possible deviation in
the doctrine or even a heresy:

L'on ne doit jamais permettre aux Prétres vagabdadsconnus, de celébrer la Messe
soit dans les Eglises des Seculiers, soit dans del$ Reguliers, soit dans les Chapelles
domestiques, s’ils ne representent une permisstocetébrer, accordée par I'Evéque du
Diocése ou ils demandent a dire la Messe. Cela& glsieurs fois défendu [...] Les
Curés doivent instruire des ces defenses, les 8efgmui ont dans leurs Chateaux des
Chapelles domestiques, parce qu’ils pourroientmettre des Prétres suspens, interdits
ou incapables de celébrer les saints Mysteres.uCsegoit fort scandaledk

The French hierarchs were not alone in their attenbp cope with stabi-
lizing the important problem for the Church paladteapels used to be. The
same issue the Polish bishops had to face. In #diewal Poland the synods
have not stated against practices in castle chdpslthere were a few actions
to limit some private initiatives such as placing a&tar in a church without
permission from a local preacfeor building a private chapel on the site of
the previous churdfl It can be assumed that in thé"l&ntury private places
of worship were rather supported by bishops becafisery limited number
of churches, especially in the eastern dioceséseotountry”.

One of the first symptoms of thadentinumreception in the Polish Church
can be traced back to 1593 when the Krakéw diosgsed, held by cardinal
Jerzy Radziwilt took place and issued 19 articlesing an introduction to
broader reforms of the religious organizafforHowever, the first regulations
concerning the right use of the consecrated spaseagell as their formal solu-
tions appeared in 1601, as proves it Bernard Mawigi’'s pastoral epistle to

% |bidem, pp. 145-146.

%1 |bidem, pp. 146-147.

32|, SuBERA, Synody prowincjonalne. 55.

33 J.KRETOSZ, Organizacja archidiecezji Iwowskigp. 230.

34 bidem, pp. 228-229.

%5 B. KuMoR, Dzieje diecezji krakowskiej do roku 179®!. Il, Krakéw 1999, p. 147.



82 SZYMON CIERPISZ

priests. In the letter he pointed out some tipsrédics, images of saints, pave-
ments, altars or pulpits which have announced beginnings of the growing
interest of the liturgical forms. In the meantimshops initiated first attempts
to control the eucharistic worship in residenceslas ZamoysRi or Marcin
Szyszkowski who demanded special permissions froaplains on the famous
Krakow diocese synod held in 16211t was much of a coincidence that first
such regulations limiting private chapels have bie¢mduced right in the mo-
ment of a growing number of these places. We caesasthat since the mid™.7
and most of the 8centuries private chapels were founded in pal#uesigh-
out Rzeczpospolita. Not able to cope with the prohlthe bishops decided to
seek a support at the Pope Benetict XIV whom theyehasked for issuing an
adequate document. In 1751 the Pope has annouheedautl in which he re-
served the right to issue permissions for chapets @escribed in details the
conditions that the organization of the liturgitiéé had to meet. The other im-
portant issue was the precise description of fonatig of these places. The
first, concerning the location of a chapel in adesce, stated that it should be
established in a certain distance from the reshefpalac®€. The following fo-
cused on the liturgical aspects — it was allowethdwe in a chapel only silent
masses (without music). The previous interdictibage been repeated, such as
a ban for performing there the service on ChristnRssurrection Sunday,
Green Week etc. It was forbidden to serve any saenés in chapels. The most
interesting regulation however was that the maskesld be celebrated only in
assistance of those only who have obtained thélgge for it®. The very clear
reference to that was placed in a pastoral epddti®lichat Jerzy Poniatowski
from 1775 where the bishop made the point of pladime written indult in
a chapel “w celu poinformowania, komu [kaplica] stazy¢”*".

The synod of the Ptock diocese, called in 1733 Iy bishop Andrzej
Stanistaw Zatuski, was the first meeting of the i§tolhierarchs when the
question of the private chapels has been discuigssdch a broad way. The
standard was of course underlying the necessithi@bishop’s permission for
a chapel while a new issue broached during the dymere monks who cele-
brated there pastoral service. In the chafearthe monk®ne of the recom-

% |, SuBeRA, Synody prowincjonalne. 121.
37 J.KRETOSZ, Organizacja archidiecezji lwowskigp. 229.
% J.LiTAK, Parafie Rzeczypospolitej w XVI-XVII wielwblin 2004,p. 53.
39 H
Ibidem.
% |bidem.
! Ibidem, p. 54.
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mendations stated that each chaplain should befseradpermission to a local
bishog? The regulations in overall were quite severe stmaw very strong will

of bishops to limit all problems they used to hawvih the phenomenon of
private chapels: the popular custom of giving thetep to kiss was now
forbidden for those who were not senators or pestatOld tradition of serving
the chaplain at the liturgy by noblemen (and evesmen) was now strictly
banned’. The other custom of baptizing children in a chapas fought in the
Vilnus diocese in the same tifieZatuski who was the person responsible for
all the changes (and a decisive enemy of the @rightipels) wrote:

A poniewa zakradto s} do naszej diecezji wiele naglt, poniewa, jak zauwayli-
$my, magnaci i$wieccy panowie maf w bliskiej okolicy wiele kéciotéw, uradzap

sobie prywatne kaplice w swoich mieszkaniach i sdagh nieodpowiednich i usilnie

zabiegaj o indulty™®.

The interesting fact is that Zatuski was not anapmmt of exclusive places
of worship but only these over which he could nawé control personally.
Later, when he has taken the Krakéw diocese, hadau new chapel at the
Lipowiec castle which used to be a propriety of thehops and was used as
a special detention center for priéstZatuski’s attitude to the problem of pri-
vate places of worship was highly complex sinceibed to serve at the ex king
of Poland Stanistaw Leszazgki’'s court in Nancy. At the court he had a title o
the Great Almoner of the king which meant he hiheels a chaplaifi.

Wactaw Hieronim Sierakowski, the bishop of Przéhgnd then the arch-
bishop of Lwoéw, had far more radical views on thvg@te chapels that he pre-
sented both in his writings and public speehesccording to Julian Ataman
the chapels seemed for Sierakowski “a calamity p&dsh they occur iri°.

42 W. SurMACz, Ostatni synod ptocki w Polsce przedrozbiorgwsiudia Plockie” 4 (1976),
p. 170.

3 Ibidem.

4 |bidem, p. 171.

4T KasaBULA, Ignacy Massalski, biskup witski, Lublin 1998, p. 402.

46 W. SURMACZ, Ostatni synod ptockip. 178.

47 0. ZacorowsK|, Lipowiec. Zamek biskupi i dom poprawy dlackgj ,Nasza Przeszig”
12 (1960), pp. 192-193.

48 5.GABER, Polacy na dworze Stanistawa Lesztsiiego w Lunéville w latach 1737-1766
Czestochowa 1998, p. 121.

4 M. Dziepuszycki, Zywot Wactawa Hieronima Sierakowskiego arcybiskupawskiego
Krakéw 1868, p. 13.

%0 Plage parafii w ktérej s znajdowaty” (JATAMAN, W. H. Sierakowski i jego ady, p. 165).
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During a sermon he delivered on the occasion ofcihresecration of the
Przemyl cathedral in 1744 Sierakowski showed himself atrang opponent
of establishing palatial places of worship thawseronly their founders The
bishop, using rather catchy words, said: “Pan Bdgje s¢ by¢ rugowany
z patacow sobie whkgiwych i zmuszony jest niejako prywatne wyciera
katy”°% This was entirely new attitude towards privatagals of worship since
in Sierakowski's eyes they were not more only astatle in effective admin-
istration of the diocese but also a real probleméneration the God and one
of the reasons the Catholic Church was losing stppoas one can read from
the documents of a visitation of the parishZatynia: “populis hic devotus,
quia capellae privatae et parochiae r. gr. non”stinih letters to the Papal ad-
ministration written five years later he complaintat the gentry are not re-
specting the canon law in this c&sdHowever, the most important document
issued by Sierakowski was the regulation from JLT&1764 where he regu-
lated all the questions relating to establishingv reeatories and chapels and
maintaining those already existiiglt is a very interesting document since it
presents the historical and actual practice of @Gheirch in this matter. The
author has referred to the Old Testament and pregaif the Church Fathers.
The particularly curious fact is that it was foetfirst time in Sierakowski’s
regulations we can read some arguments suppottimgdea of founding new
palace chapels but under very strict conditionsesehconditions had to, ac-
cording to the bishop, open the place of worshipaddocal community and
remould it into a sort of a patronal chutthSierakowski was then the first
who tried to solve the problem of the chapels byrxbng them with those
who did not form part of a residence but lived t® surroundings. There can
be traced some effects of the bishop’s new linetlia example of the
Jabtonowski Palace in Zawatow. The way the paldwgpel was used by the
local people was presented by M. KurZe]n 1755 the chapel has obtained

1 5. Tymosz, Recepcja reformy trydenckiej w dziatalico kanoniczno-pastoralnej arcybi-
skupa Wactawa Hieronima Sierakowskiego w latach0tY48Q Lublin 2002, p. 414.

52 J.ATAMAN, W. H. Sierakowski i jego 4@y, p. 165.

%3 |bidem, p. 166.

> Ibidem.

%5 J.KRETOSZ, Organizacja archidiecezji Iwowskigp. 230; STymosz, Synod archidiecezji
Iwowskiej Lublin 1998,pp. 120-122.

%8 |bidem.

5 M. KURzEJ, Kosciét parafialny p.w. Matki Boskiej Szkaplerznej (iMaBoskiej z Goéry
Karmel) w Zawalowig[in:] Materiaty do dziejow sztuki sakralnej na ziemiachchodnich
dawnej Rzeczypospolitegd. J.K. Ostrowski, part IKoscioly i klasztory rzymskokatolickie
dawnego wojewddztwa ruskiedib, Krakow 2007p. 448.
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from Sierakowski a privilege for the indulgence Assumption of the Blessed
Virgin Day®®. Since the 1760s the chapel has been used asliz phbrch
which was based on the liturgy delivered both by ¢lastle chaplain and the
Basilian monks. The service was enabled by Jozekgdnder Jabtonowski
who assigned to the Basilians money, obliging thentelebrate the Holy
Mass every Sunday for his court and during his ataeor inhabitants of
Zawatow”.

Sometimes it was an owner of a palace who wantempém his chapel for
the public as it happened in Jerzy Dzieduszyckésidential complex in
Cucutowce. There used to be four different chapettuding one with relics
of Saint Benedict which Dzieduszycki has receivesirf the Pope Innocent
XI1%. The magnate had strong will to boast with his manctuary among lo-
cal society which can be traced in his effortsri@ating an iconography of this
unknown to anybody early Christian martyr. Dziedwdd's endeavours
succeeded in 1714 when he obtained a privilege f#am Skarbek, the arch-
bishop of Lwéw, allowing the public cult of reliégs Cucutowcé'. The palace
chapel became than a widely available place of hipr&and veneration of
Saint Benedict the martyr. During the plague of @ Tlie remains of the saint
were shown publicf and in the same year the Pope Innocent Xl isshed
indulgence for those visiting the chapel on thstfBunday after July 16

The other example of opening the private placectommon worship is the
chapel in Dzikéw where there used to be kept théyHimage of the Saint
Family described by Sadok Bar™. The miracles around the images made
the bishop of Krakéw Andrzej Trzebicki send a specdommission for ex-
amining the increasing cult and the image itsele EBffect was announcing it
miraculous: ,Imaginem gloriosisimae Virginis Maridéartis Dei in capella
Dzikoviana in majori altari insertam, Miraculosamectaramus, et sententia-
mus, huius modique declarationem sicut coram pomdodivina audientia

58 A. BETLEJ, Sibi, Deo, Posteritati. Jabtonowscy a sztuka w Xwiéku Krakéw 2010, p. 202.

% lbidem.

®n the Lwéw Jesuit church there is still a plagi®wing Dzieduszycki receiving relics
from the Pope. See RETLEJ, Kosciot p.w. SS. Piotra i Pawta oraz dawne kolegium ks. Jezu-
itdw, [in:] Materialy do dziejéw sztuki sakralnej na ziemiackctodnich dawnej Rzeczypo-
spolitej ed. J.K. Ostrowski, part Koscioty i klasztory rzymskokatolickie dawnego woje-
wodztwa ruskiego20, Krakow 2012, fig. 458.

1 R.MaczyKski, Nowaytne konfesje polskie. Artystyczne formy gloryfikambow swie-
tych i btogostawionych w dawnej Rzeczypospglitejun 2003, p. 473.

2 M. Dziebuszycki, Kronika domowa Dzieduszyckidhwéw 1865, p. 189.

&3 |bidem.

64 5.BarRACZ, Cudowne obrazy Matki Néiietszej w PolsceLwéw 1891, pp. 66-67.
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congregatio publicari mandamus [...] Acta haec a@lapio nostro episcopali
Kielcensi die 11. novembris 1678’ In effect the chapel has become the
sanctuary for a moment until the image was transfeto a newly built church.

In the mentioned above document issued by Sierakiows can find a lot
of normative rules concerning establishing of a nmalace chapel. Among
them the interesting was a requirement of a placatked far from the rest of
a residence and having a separate entrance fqyuibiéc. A chapel should be
built with stone or brick and have all utensils fbe liturgy. Before consecra-
tion it was necessary to check if a parish churculd not take any damages
from that. A chapel had to be constructed withipear since the date of ob-
taining permission for it. In case of a delay, fermission could be can-
celled®. The mass could be held in a chapel only onceyandt an exception
of the most important feasts when the liturgy waibidden. A baptism could
be performed in a chapel but the local priest sthdag informed about this
fact. In his document Sierakowski stresses outitiveais out of law for chaplains
to announce and give marriages, exorcize etc. Bbobeying these rules there
were several punishments, including expulsion fritva post of a chapldih
Once more the priority of the parish church hasi\lygented out.

It is hard to say that Sierakowski was unambiguopgonent of the palace
chapels. The archbishop himself consecrated at ¢eaes private chapel | know
that used to be part of an estate in Krysowice. fEs&lence was built by Adam
Jozef Mniszech before 1780 when the consecratiok ptacé&®. The analysis
of the chapel with a comparison with the mentioabdve pastoral document of
Sierakowski issued 16 years before reveals grepadinit has on new practice
of founding private places of worship. The chapeKrysowice palace is located
in a former gate to an old castle that was themtadafor a new function. As it
was clearly stated by the bishop, it had a prifcgrtrance from outsidg
separated from the other doorway, leading fromptlace directly to a balcony
reserved surely for Mniszech fanfily

® |bidem, p. 67.

% 5. Tymosz, Recepcja reformy trydenckieg. 415.

7 \bidem, p. 417.

% R. AFTANAZY, Dzieje rezydencji na dawnych kresach Rzeczypospoliol. |: Woje-
wodztwo miskie, ndécistawskie, potockie, witebski#/roctaw 1991, p. 94.

% Betlej writes about a doorway on one of axis of dhapel, prviously accessible through
a ramp with stairs. See BETLEJ, Kaplica zamkowa patacu w Krysowicagim:] Materiaty do dzie-
jow sztuki sakralnej na ziemiach wschodnich dawnecBgpospolitejed. J.K. Ostrowski, part 1:
Koscioly i klasztory rzymskokatolickie dawnego wojewddztuskiego7, Krakow 1999, p. 120.

0 |bidem.
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Sierakowski was of course conscious that he cootddeclare a total war
to magnates on the field of their private chapElem time to time he would
agree for a compromise, especially for those wipmsstion was of particular
importance. When Jerzy Lubomirski wished the chiapt# his newly con-
structed hunting chapel of Saint Hubertus in Mifo¢o be the chaplain of
Lubomirski’'s own main residence in Rzeszéw, thehbfs allowed for that,
even though this solution was against the canondaeording to which the
liturgical service should be delivered there byepts from the Staromié
parish (on which grounds the chapel stdbdfhe Lubomirski’s chapel at his
castle in Rzeszéw (consecrated in 1’A4Bad a special status alone. Its owner
obtained from Sierakowski a special privilege makiime castle a separate
parisH® This solution seems to be the most direct refegesf a Polish noble-
man to the examples of the royal courts througliturope and especially that
of France.

In the second half of the £&entury the popularity of the palace chapels
started going down. On one hand the political srisi the last years of the
century in Poland did not encourage founding nesidences. On the other
the noblemen alone begun to localize chapels inendistance from their
dwellings which related with more and more commoacfice of introducing
there a sepulchral function. One of the first exlamf a sepulchral chapel in
a park was Stanistaw August Poniatowski’s conceppoesented to Marcello
Bacciarelli in a letter in 1784:

Mysle, ze im kede starszy, tym milsgi potrzebniejsg bedzie mi mata kaplica zupetnie
blisko pawilonu tazienkowskiego [...] Trzebzgby miata te same rozmiary co obecnie
maty teatr, alezeby byt to klejnot zaréwno konstrukgciji, jak i delaaji, tak samo we-
wnetrznej, jak zewantrznej [...] Trzeba dla tej kaplicy postéraic 0 nowy pomyst, aby
dawata wraenie czegé prostego, skromnego, nawet odludnego (i dlategkonayst-
niej byloby umieci¢ ja w kepie drzew), a zarazem wrenie wielkiego pikna’®.

The issue of private chapels in secular residemcEs a serious problem
the Catholic Church, even more because from thigl kif spaces historians
took the beginnings of Christian communities antofeers of Christ who

1 J.ATAMAN, W. H. Sierakowski i jego 4@y, pp. 204-205.

2.5.ZvcH, Kaplica zamkowa w Rzeszowji:] Encyklopedia Rzeszowad. J. Draus, G. Za-
moyski, Rzeszow 2011, p. 262.

38, ZvcH, Przyczynek do dziejéw parafii zamkowej w Rzeszomi@tach 1740/43-1772
~Matopolskie Wedréwki” 5 (1997), p. 23.

" W. TATARKIEWICZ, Lazienki warszawskj@Varszawa 1968, p. 114.
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used to gather in private houses in the first ceesuof the Catholicism. On
the other hand they were an obvious lapse in thttitional, hierarchized or-
ganization, depriving bishops control over sometaf the liturgical life of
his diocese. In the article the general line of @rch towards the existence
of private chapels has been presented. This linalyaed on the example of
the Early Modern Poland, has been drawn on the drackd revealing the
same problem in other places, above all France.gfbeing ambitions of the
Polish noblemen were shown off in references taakapurts which visible
example used to be a private chapel. One of the mosresting conflict of
interests on this field can be seen on the exampM/actaw Sierakowski’'s
episcopal activity, whose attitude towards thisuessvas unambiguously neg-
ative but who had to tolerate the important positad the nobility. The ques-
tion of Sierakowski’s ideas to include domestic péla into the life of a dio-
cese require further studies, as well as reasoneofall of the popularity of
private places of worship.
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KOSCIOL KATOLICKI
WOBEC ZJAWISKA KAPLIC PALACOWYCH
W NOWOZYTNEJ POLSCE

Streszczenie

Kaplice patacowe, wyspujace dawniej w wikszaici rezydencji europejskich, pozostaj
wcigz zagadnieniem na og6t mato znanym i rzadko stapaerat odgbnej analizy naukowej.
W odniesieniu do polskiej sztuki nowyinej badanie owych specyficznych przestrzeni asiajh
na stykusacrumi profanum jest szczegolnie utrudnione z uwagi na nievaelds¢ materiatu za-
bytkowego, jaki dotrwat do naszych czasow. Jakipiariusz Karpowicz, nie posiadamy 4zi
ani jednej w petni zachowanej XVIll-wiecznej rezyag. Brak wiedzy o tym wanym elemencie
programu nowgytnego patacu, jakim byta kaplica, musi¢byzupetniany w inny sposoéb. Jedn
z metod badawczych, pozwaeych na néwietlenie zjawiska kaplic patacowych, jest analiza
stanowiska Kéciota katolickiego, na ogét niegtnego funkcjonowaniu i tworzeniu zamktjich
miejsc kultu wswieckich rezydencjach. W artykule przedstawionadnaro recepg ustalé Tri-
dentinuumw kwestii prywatnych kaplic, jak i ograniczenig tevestii, naktadane z inicjatywy
polskich hierarchow kizielnych.

Stowa kluczowe kaplica patacowa; kaplica; rezydencja; patac; X\Wliek; Polska.



