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Abstract. The paper presents a model of a medifarahle education, which purpose
was to prepare girls to the role of a wife and ohather. Magdalena Magska, who was also
educated in line with this model, lost her mothestjas a few years old girl, and she was en-
trusted by her father under the tutelage of hett.alinis practice was very common and pecu-
liar to the standards of that time. Magdalena’staaised her in a severe discipline, teaching
her, in the first instance, how to be devout, dihg resourceful and thrifty person, and she
prepared her to the role of a housewife and of ¢heto However, some of these lessons turned
out to be fatal for her, since in her early age ke her right eye while she was cooking
a meal with kitchen servants. Magdalena did nohwitsbe a married woman, on the contrary,
she wanted to join the Benedictine nunnery of Cimetrand thereby she refused the will of her
father. Thanks to her stubbornness and strong,faltk made her convent vows on theof
June, 1579, and a week later she became the abb#ss Benedictine convent of Chetmno. As
the abbess she initiated the fundamental refornichvpurpose was the re-reading and enforc-
ing of the original monastic rules. The Reform bétconvent of Chetmno was fundamental
and all the solutions were prepared by the new ggioa of nuns, since the old generation had
ceased. The interpretation of the Rule, workedtbrgugh many years of experiences, became
the law, which has been practiced by its own legdsis. With this interpretation the preserva-
tion of the identity of the convent was very sigogint. The Renaissance era, in which Magda-
lena Mortska lived and acted, saw the new demand to spréadation and culture among
women. Conscious of that, the abbess took the ehgdl thereby the reformed congregation
was provided the opportunity to educate femalesgdédéena Morgiska extended this activity
upon all emerging foundations, and moreover, hbolavas innovative to that time. Her ef-
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forts increased the number of centers associaegntafe youth, and thanks to her pro-educa-
tional activity, she became the pioneer of fematks/elopment.

Key words: Magdalena Motkiska; convent education; female education; the paist-
dentine Monastic Reform; education; The Benedictines of the Reform

Reverting to the beginnings of the intellectual eation of female youth in
Poland, one cannot omit the Abbess of the Beneaicionvent of Chetmno,
whose name was Magdalena Maeia. Her merits and significance in Poland
of the post-Tridentine era were enormous. The Ablies reformed the con-
vent congregation, thus the education of femalatlyot different social status
became the essential function of convents, andchsBeprovided wider access
to learning to the young generation of femaleshat $ame time. It is worth
noting that in Poland of the Medieval Era educatadngirls regarded three
following areas: household, court and convent. lbasd education involved
all the girls, irrespective of their social statssthe family played the essential
role in preparing girls for an adult life accordipgo the duties assigned to
a female. It was the mother who took care afterdieidren — both sons and
daughters — nevertheless, when a son finished Hewear of age, he came
under the tutelage of his father, while girls reneai under the care of their
mothers.

Girls of the lower social status were primarily astomed to housekeeping
and household works, albeit the education did neblive intellectual growth.
Mothers acquainted their daughters with practipeayers, housekeeping, and
sometimes with catechetical issues, however, thaléttual background was
marginalized. According to the opinion of AndrzdpBer:

Men settled these things in such a way and thegfaly prevent petticoats from
learning letters and reading books, which is asgedi with proficiency and improve-
ment of intellect — they do so, because of jealousy they fear to lose attention and to
be surpassed by petticoats in intellect; strivingkhow a lot, they forbid petticoats to
read wise letters, except prayers or litahies

1 D. ZotaDz-STRzELCZYK, Dziecko w dawnej PolscePozna 2006, pp. 195-214; comp.
B. JanowskA, Wychowanie dziewgr w sredniowiecznej Polscein:] Nauczanie w dawnych
wiekach. Edukacja vredniowieczu iu progu ery nowytnej: Polska na tle Europyed.
W. lwanczak, K. Bracha, Kielce 1997, pp. 199-204.

2 See. ADRzEJ ZKOBYLINA [GLABER], Gadki o sklonnéci czlonkéw cziowieczych z Arys-
totelesa i té inszych radrcow wybrane Krakéw 1893, pp. 3-5: ,Mzowie tak ustawili i pilno
tego strzeg, aby bialogtowy pisma ginie uczyly i ksjg zadnych co si tyczy biegtdci a wy-
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Children of magnates were raised by governessdsutally came from
abroad, while children of nobles were educated Ipasekeeper, who taught
them reading and sometimes writing in Polish, siggiembroidering or play-
ing a musical instrument. Less wealthy noblemen aunddle class members
did not have an opportunity to educate their dagightiue to the lack of the
proper placé

Monasteries were the first to meet the demand trcation. Polish mo-
nastic schools, also the female ones, appeardtisdgcond half of the twelfth
century and their intensive development falls om #lge later. Due to the mo-
nastic pro-social activity many monasteries wengnfiled by the Dukes of the
Piast dynasty; by their wives, daughters, ducheasésprincesses, very view
of which became nuns or held the highest convesitipns'. Entrusting a girl
to a nunnery did not determinate her fate at allc@rse some females — be-
fore their birth of shortly after — were entrustedthe convent by their par-
ents. As very young girls they were put into a renyn dressed in a habit and
introduced to the convent IfeAfter few years in a nunnery some of them de-
cided to remain for various reasons: they fearethefoutside world, which
seemed unknown to them; they discovered a religimesation or decided to
respect the parental will. There were also teemagilens who learned in the
convent school, intending to become a nun. Othes géturned to the secular
life after they finished the education and reactiesl age appropriate to con-
clude a marriage. It was consistent with the custosince contemporary
women had only two possibilities — to contract armage or to join a nun-
nery, and any other prospects for the future weretheir privilege in that
time®.

Convent schoolgirls lived next to nuns and the atioa of both was sim-
ilar. The main emphasis was laid down on religiamsl moral education as
well as on preparing a girl to the convent or te siecular life. Intellectual ed-
ucation was usually ignored as not necessary, whashited from the com-
mon opinion whereby intellectual abilities of womenere inferior to those of
men. It was also associated with the different fiomcassigned to females,

¢wiczenia rozumu nie czytaly — to czyri niejakiej zazdréci — przeto oni baj si¢ swej stawy
utracic aby biategtowy rozumem ich ni przechodzity, gboviele umi€, broni im czytania
pisma gtbokiego, chyba modlitw a paciorkow”.

3'S. KoT, Historia wychowaniayol. |, Warszawa 1994, pp. 285-287.

4J. Keoczowskl, Wspélnoty zakonne swedniowiecznej Polsgé.ublin 2010, pp. 187-190.

> M. Borkowska, Wypadki oblacji po Soborze Trydenckiphlasza Przeszigs” 103 (2005),
p. 171.

6 M. BoGucka, Biatoglowa w dawnej Pols¢&Varszawa 1998, pp. 153 and next.
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which was reduced to bearing and upbringing ofdrkih. Therefore, female
convent schools developed only those skills, whigre useful to the role of
an old-Polish wife and of a motHeBy the mid-sixteenth century education of
young females remained the domain of convents actuded the narrow
group of girls deriving from the highest and thealtieiest social elites. Nun-
neries continued educational activity as it prodidends for their mainte-
nance and ensured an inflow of new vocations. After outbreak of the
Reformation, the pro-Catholic education and theoopmity to strengthen the
Catholic ideas among young girls became the additioalue of the educa-
tional activities.In the second half of the sixtdenentury the deepening crisis
of the Catholic Church, embracing secular clergg aronasteries, as well as
the threat of growing Reformation enforced the rniné¢ re-enactment of the
Church. The Benedictine nuns of Chetmno also foilmesnselves in a difficult
situation. The chronicle of the convent records:

Afterwards, when the wretched heresies multiplied donations ceased, thépung
began to weaken and fade, indulging in lazinessy tturned to their properties, ne-
glecting the common good; they did not make anprfto save thoséfor the con-
vent’; they did not admit to the convent anyone befijtidnd finally, it came to such
a misery, that only two nuns remained in the conjen] One of those old-time and de-
vout nuns left the prophecy, before she died: Lahi®nunnery in a great misery, for it
will rise again from the three assembled conveAts] this prophecy was fulfilled...]
Afterwards, God woke up Magdalena Mgsfa from the village of Moggi®.

Magdalena Moktska was born in 1554 in the village of PokrzywnbeS
was the youngest child of Melchior Moski, a chamberlain of Chetmno, and
of Elzbieta Kostrzanka from Sztemberk, who was a sistéhenlater bishop of

" M. Borkowska, Zycie codzienne polskich klasztoréeiskich w XVII-XVIII wiekyWar-
szawa 1996, pp. 14-17; comgDEM, Panny siostry w roli instytucji ustugowej. Czegaeki-
walo spoteczéstwo od klasztoruenskiego w XVII i XVIII wieku[in:] Klasztor w spotecze
stwie sredniowiecznym i nowgtnym ed. M. Derwich i A. Pobog-Lenartowicz, Opole—Wro-
ctaw 1996, pp. 55-63.

8 SeeKronika benedyktynek chelisikich Pelplin 1937, pp. 4-5: ,Potem, gdy niesgsze
herezje s rozmnayly ijatmuzna ustawata, stabéei niszcz€ poczly, w préznowanie s}
wdawszy, do prywat siswych udaty, o pospolite dobro nic nie diigjstaraniazadnego nic
czynity, aby te mjdzy sola zatrzymaty, do zakonu nikogo sposobnego przyjmonia chcia-
ty. | przyszto za czasem do takiego spustoszerddylko 2 panny zakonne zostaly [...] Jedna
panna z onych dawnych i starych panien baréa&tobliwego zywota, umieraic, to pro-
roctwo zostawita: Spustoszcie spustoszeniem wielkém zakon, ale potem powstanie ze
trzech zakonéw zgromadzonych. Ce sakim sposobem skutecznie wypetnito: [...] Za tym
zbudzit Pan Bég parnMagdaler z Mortag Mortesky”.
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Chelmno, Piotr KostKa As a four-year-old girl, Magdalena lost her mathe
Accordingly to the educational standards of thateti after death of Ebieta,
Mr. Morteski sent his daughter on education outside the lfahomé®. She
was entrusted under the care of her aunt, Mrs. Wutka, a forewoman, while
her two older sisters were sent to the Norbertmevent of Strzelno. Magdalena
was raised in a strict discipline with emphasis daevotion, diligence,
resourcefulness and thrift; and she was introducebe role of a housewife and
of a mothel. This method of educating was usually implemenasdong
children of noblemen, for the greatest importanaes vattached to propriety,
moral principles, religious practice, customs amties. Some parents ignored
literacy to the extent that they even forbade tha@@rughters intellectual
educatio’. The forewoman, Mrs. Wulkowska:

“she” taught the words of adoration to the Blessédjin Mary, bringing them back
often; as this lady adores innocent little onestipalarly those, who sacrifice and give
God their own virginity in their childhodd

Moreover, she taught young Magdalena diligence Wwhizcned out to be dis-
astrous for the little girl. While she was helpittte service to prepare the
meal, as “they were cooking in the kitchen vealt fig the guests, during
a household feast”, she plucked her right eye gquadcident'. At this time

Magdalena wondered about joining the nunnery oft@he. When she was

 F. hRrRoszEWICZ Matka swietych Polska albazywoty swietych blogostawionych, wieleb-
nych, swigtobliwych, pobeénych Polakéw i PolekKrakéw 1767, pp. 87-92; comp. KO@sKI,
Morteska Magdalenafin:] Hagiografia polska. Stownik bio-hagiograficzrad. R. Gustaw, vol. I,
Pozna 1972, pp. 137-147; K. &skI, Morteska Magdalena[in:] Polski Stownik Biograficzny
vol. XXIl, no. 92, Wroctaw 1977, pp. 6-8lorteska Magdalena[in:] Encyklopedia katolicka
vol. XIII, Lublin 2010, pp. 316-317.

01n case of mother's death, illness or inabilitaughters were sent on education outside
the family home to relatives or collaterals. Comp.SzyLAR, Dziatalnas¢ wychowawczo-edu-
kacyjna zeniskich zgromadze zakonnych w Matopolsce w okresie potrydenckim &b,
Krakéw 2012, pp. 23-24.

1 K. Gorskl, Matka Morkska Krakéw 1971, pp. 10-11.

12 The same was the case of Magdalena bte, who was not permitted by her father to
literacy, too. Comp. K. Brski, M. Magdalena Mortska ijej rola w reformie trydenckiej
w Polsce ,Nasza Przeszkg” 34 (1971), p. 133.

13 See S. BzECHFFA Zywot swigtobliwej Magdaleny Mowskiej napisany przez ks. Stani-

stawa Brzech# TJ, a teraz na nowo do druku podany przez X. Gidukiegg Pelplin 1880,
p. 8: ,uczyta i nabgenstwa do nawietszej Matki Baej, czsto jej na pami¢ przywodzac,
jako sk ta panna w niewinnych dziatkach, a w tych osoldivwktére w dziedistwie ofiarup
i oddap Bogu paniéastwo swoje, kocha”.

1 |bidem,p. 10: ,gdy w domowej zabawie #ki cielece do kuchni dla gai gotowaty”.
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twelve or thirteen years old she made the secrat ebchastity. Her father
decided to bring her home and while she was pagéiraugh Chetmno, she
told her father’s servant, that she would not diatil she is a nun. Her father
wished to give Magdalena and his two older daughtermarriage, however
she did not agree b To break her obstinance:

“he” took her often with him, albeit not of her ovatcord, to relatives and friends for
weddings and puns; and he showed a great kindoessrds the guests, who courted
her favor; he treated them generously; quellingén the Holy Spirit and vocation, and
showing the other way of life to chose, he prepdredat great expen$e

These efforts proved to be ineffective as Magdalstilé insisted on her
intention to join the convent. In this situation leleior Mortgski ordered her
to stay at the manor in the village of Mggt. She lived there with the fore-
woman and six servants, and she was not allowethdet with men. The
forewoman had to prevent anyone from lending hekband she was also to
prevent Magdalena from learning literacy. Both lége plans failed, because
a financial clerk taught Magdalena letters and ohéer father's courtiers
brought her the postil of Jakub Wujek, purchasedaanarket’. Considering
the determined will of his daughter, Melchior Mggki allowed her to join the
nunnery, however, not the one in the ruined towrCbétmno. Obviously he
loved her very much, since he wanted to give hgergerously equipped house
in Torun, so that she could have her own property, as & iwahe case of the
convents, in which the common life had ceasedh# bad accepted his will,
she would have lived a prosperous life in the ummakd nunnery, but she did
not agree to. Instead of this, she decided to foinconvent of Chetmno. The
nunnery was completely ruined at that time. Thg cduncil and the local no-
bility deprived the convent of all goods and prapewhile the townspeople
laid in wait for the opportune moment to take othex building. The last Ben-
edictine nuns had already died and the nunneryiredaunder the tutelage of
a Poor Clare named Zofia Izlhgka, and of a few other Poor Clare and

15 K. Gorski, M. Magdalena Momrtska i jej rola p. 132.

8 See S. RzECHFFA Zywot swigtobliwej Magdaleny Mouwskiej p. 15: ,brat p ze soh
czesto, acz poniewolnie do powinnych i przyjaciot selina wesela i krotochwile; ku temu
gosciom, ktérzy s¢ o nig starali, w domu swoim glt wielka pokazowal, cgstowal ich hojnie
i panrg, ttumiac w niej Ducha Beego i drog zamitowaniaswiata pokazujc, kosztem wielkim
stroit”.

7K. Gorski, Od religijnasci do mistyki: zarys dziejévycia wewrtrznego w Polsce. @#
pierwsza 966-1799 ublin 1962, p. 72.
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Bernardine nuns, who were summoned on purposelighamp of Pozna The
nunnery was overwhelmed by poverty and its buildimgre ruinetf. During
the Advent of 1578 Magdalena’s father allowed herattend the Rorate
Masses in the neighboring town of Lubawa. He aéddkr stay for a few days
at the nunnery of Chetmnhb Taking the opportunity, she came to the convent
with two noble maidens and one maid-servant; andemeer, she was hiding
before the householders that she intended to jloen rtunnery. Her female
companions also decided to remain at the convedffiamlly all the maidens
entered the nunnery on the®2df December 1578. After discovering that his
daughter did not come back home for Christmas, MeftcMorteski burned
with anger: he threatened the convent with reveage disinherited his stub-
born daughter. Her sister, whose married name waih&vowa, tried to con-
vince Magdalena to come back home, but when shehgawressed in a habit:
she “cried, moaned and mourned exceedingly fomadays; she could not eat
or sleep”. After long disputes and attempts to dprihe daughter out from the
convent, Melchior Mogski finally accepted her will. Soon after, Magdaen
demonstrated her resourcefulness and organizints.ski order to improve
the situation of the nunnery in Chetmno, she emtenéo the agreement with
her brother named Ludwik: she decided to relinglishmaternal assets in his
favor, in return for regaining her dresses andhdet which she had sold to
raise money for the current needs of the nunnerggdalena waived her an-
nual payout of 300 florins to 100 florins; she awapher velvet dresses for
chasubles and sold her other belongings and jewdlfterwards she raised
enough money to pay the debts of the convent amlitohase some food for
the rest of the nuRS The existence in the convent of Chetmno was fforte
less: deserted cubicles and cloisters with flyimgsp famine and lack of all
things; and moreover a presence of a severe siataed Izbiaska. However,

18 K. GoRskl, Zarys dziejéw duchowoi w Polsce Krakéw 1986, p. 97.

9n ,The Life of Magdalena”, written after Her Héaby S. Brzechffa, we find different
explanation: ,Przeto przed wigiliNarodzenia Peskiego bacac, ze ojca o pozwolenie da-
remna rzecz byla prasi tylko z trzema stzebnymi swemi czas upatrzywszy zmoéwitg si
i wrzeczy, jakoby do Lubawy na roraty jechmaiata, mimo wiadom& ojcowsk wyjechaw-
szy z domu, zaraz do Chetmna kazakpieszno z miejsca wmica jechat, upominata”. See.
S. Brzechffa,Zywot swigtobliwej Magdaleny Mosskiej p. 23. The translation of the quote:
“Thus, before the Christmas Eve, as she was cordirticat it would be futile to ask her father
for permission, she arranged together with heretservants at the place and time; she suppos-
edly was to attend the Rorate Masses in the towlubfiwa; despite of the paternal message,
she left the house and she immediately orderedke the direction to Chetmno, and so the
carter quickly moved on as she admonished him”.

20 Kronika benedyktynek chelfiskich pp. 7, 9.
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Magdalena accepted all these humiliations willingbnce, she found among
some old remains the original Benedictine Rule teritin German; and also
the Rule of the former nuns, decorated with swaebtt and the sackcloth —
all these things she kept later as relics. Durimg novitiate she visited her
father with a view to convince him that her deaisigas irrevocabfé. On the
4™ of June 1579, she took the convent vows and a \\atek the bishop, Piotr
Kostka, confirmed her as the Abbes of the convér@letmnd® The Abbess
Magdalena Moktska took an attempt to reform the convent of thadgkctine
nuns. She analyzed and interpreted the originaé RISt Benedict, and with
the support of the Jesuits she adapted the Ruleetprovisions of the Council
of Trent, accordingly to the conditions of that éinThe convent chronicle re-
cords:

We considered some rules difficult to follow in ffeelands, for example, not to eat
meat and not to use bedding or other things, foicvidispensation we had to seek as
we thought it would bring greater spiritual bengfit

She implemented into force the reinterpreted oebmles and rejected the
issues contrary to the spirit of the Tridentine &ef, and she tried to preserve
the specificity, identity and spirituality of th@mvent at the same tirffe To-
gether with other nuns she removed the first chhaptéhe Benedictine Rule
“On four types of monks” as an outdated descriptibthe monastic life. She
rejected chapters 8-18 on choral prayer as it voaknger current due to the
adoption of the Roman breviary. Chapter 56 “On &libble” was also con-
sidered as impractical; chapter 62 “On the monagsiiests” was modified into
the declaration on chaplains and confessors aacirne redundant in the con-
vent. She also changed masculine into feminineiwithe entire text and she
added the formative instruction —“The order of trwvitiate”. The most prob-
lematic question was the enclosure. The reformectaded what follows:

We know that according to the Church provisions duod to the liability of femaleness,
none of the nuns should not walk outside or setfiarth the convent. However some-
times urgent and sudden matters call in this kimgdso the nuns must leave the enclo-

2L K. Gorski, Zarys dziejow duchowoi, p. 98.

22 Kronika benedyktynek chetiskich p. 8.

2 As above, p. 81:zesmy w regule widziaty rzeczy niektére w tych krajado zacho-
wania trudne, jako nie §é miesa i pdgciotki nie wywaé i inne rzeczy, na cochmyesb dys-
pensacja statamusiaty, upatrujc w tym wicksze paytki duchowe”.

24 M. Borkowska, Zakonyzeriskie w Polsce w epoce nodytnej, Lublin 2010, pp. 138-143.
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sure due to legal matters; to supervise the prgperthe convent [...] or due to many
other significant reasofs

The nuns of Chetmno were not able to obey the eqtast-Tridentine law
of the enclosure, so they consciously left it ollhe nuns established the
provisions accordingly to the Council whereby theestion of the enclosure
was put in the hands of bishops and so the de@aratquired the permission
of the Ordinary Bishop to “leave the convent fghiful reasons”.

The declaration together with the reformed Rule s@sfirmed in 1605 by
the bishop and in 1609 by the papal nuncio. In 16Mas approved by the
papal decree of Praise. However, we must undetfiaethe Benedictine nuns
of Chetmno did not intend to change the Rule; theyted to obey it and this
explains numerous explanations and practical aaptin$®. The renovated
community of the convent became the congregatioGhetmno, composed of
about twenty monasteries, which were united by sheme carefully estab-
lished and obeyed provisions and practices, andlwhpreserved the idea of
the congregation throughout the unitary formatfon

The reform of the convent in Chetmno was fundamerth solutions were
implemented by the new generation of nuns, sintealvent sisters of the
former tradition had died. The new generation hast encountered any old
Benedictine nun, who could introduce the young nimbs the tradition of the
convent. Their only guidance was the Rule of Stdgket as well as the new
law established at the Council of Trent:

We could not learn any information: neither frone tbonvent life, nor from the nuns
and even not from the letters, since any writtele mid not remain; but then in the

% gseeRegutasSwictego Oyca Benedykta z taskiego przettumaczona, y z Reformacya Po-
rzgdkéw, Chetmiskiego, Tordskiego, Nigéwieskiego, y inszych wszystkich w Kroélestwie Pol-
skim tefe Reformacyey y Reguly S. Benedykta, ktére teraz ra potym zjednoczonedy,
Klasztoréw Panigskich Krakéw 1606, p.90: ,Wiemy,ziwedle rozkazania keielnego
i z samej przystojriei panigiskiej ptci, zadnej s¢ z klasztora wychodziani wyjezdza¢ nie
godzi. Jednakziw tym krolestwie wielkie i gwaltowne potrzeby wygaja, ze zakonnice
w osobach swych do prawa, faki dla dozoru maggnosci klasztornych [...] i inszych przyczyn
wiele waznych z zamknijcia klasztornego wyjalzaé musz”.

28 M. Borkowska, Zakonyzeriskie w Polscep. 143.

27 M. Borkowska, Stownik mniszek benedykskich w Polsce Tyniec 1989, pp. 18-19.
The scheme of the raised foundations presents lEsvi&y appointed from Chetmno — Taru
Zarnowiec, Niéwiez, Bystawek, Pozng Jarostaw, Sandomierz, Sierpc; appointed from foru
— Drohiczyn, Radom, tona, Grudzjdz; appointed from Niaviez — Wilno, Kowno, Misk,
Smoleask, Orsza; appointed from Jarostawie — Przédmgppointed from Wilno: Krge; foun-
ded independently, they accepted the observanc€sn@mno: Lwow.
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empty convent dwellings cleared of ashes and rylbleery old Rule was found, writ-
ten in Latin; however, at the very beginning, whea lacked any help from chaplains
and from any others, we could not figure it outcompile properly to our needs; we
understood little only with the help of God; and wsed some advice and information
given by religious people; and we practiced thaiin true hearts, diligent

Thanks to the support of the bishops and due tdeihal and theological
guidance of the Jesuits, the reformed Rule wasllying@corded, confirmed
and released in prifit The interpretation of the Rule, which was compile
throughout these years of attempts, became theptasticed by its own leg-
islators. It was not the question of devotion te #"rchaic rule, manifested in
a literal interpretation of text, regardless offeieént circumstances and condi-
tions; it was a creative passion that needed tarakerstood within the actual
conditions. This interpretation required to pregetihe identity of the con-
vent®. The Renaissance — the era, in which Magdalenatdska lived and
acted — saw the new demand to spread the educatidrihe culture among
women. Conscious of that, Magdalena took the chgbeand gave the re-
formed congregation the opportunity to educate femaShe extended this
activity upon all foundations and her efforts twtraut to be pioneering to that
time. Thereby, she multiplied the educational cenfer young females and
she became the pioneer of the female educationt tdake center of the Ben-
edictine nuns in Chelmno, only one educational ceggtion was founded —
the Presentine nuns in Cracow — albeit its actiwigas limited only to the area
of the city. Following the example of the Benedietinuns, convents began to
found new schools, although on a minor stal@he convent education of
young females was commonly practiced in the Middltges, however, since
the sixteenth century it was completely limitedthg provisions of the Coun-

2 geeRegulaSwictego Oyca Benedykta z taskiego przettumaczona, y z Reformacya Po-
rzgdkéw, Chetmiskiego, Tordskiego, Nigwieskiego, y inszych wszystkich w Krélestwie Pol-
skim tefe Reformacyey y Reguly S. Benedykta, kt6re teraz rea potym zjednoczonedy,
Klasztorow Panigskich Krakow 1606, Introduction:Zycia zakonnego nie tylko od ludzi abo
zakonnic, ale ani z pisanismdnego wiadomizi wzigéesmy nie mogty, gdy i reguty pisanej
nie byto, @ potem w pustych mieszkaniach klasztornych, gdy peochéw i gruzéw uptz
tano, pisana tagska, barzo stara jest naleziona; dla czegmai pierwszych pogtkach, kie-
dysmy i kaptanéw i inszych pomocy niedostatek cierpiakedle potrzeby ani zrozundieani
sporadzi¢ nie mogly; tylko za pomec Paiska, cokolwiekémy z niej zrozumiaty, i od po-
boznych rady i nauki wedle niej utapity, tegay siec w prostym sercu pilniéwiczyty”.

2 RegutaSwietego Oyca Benedykta

30 M. Borkowska, Zakonyzeriskie w Polscep. 141.

31 K. Gorskl, M. Magdalena Momwtska i jej rola p. 145.
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cil of Trenf? The enclosure — the ban on leaving monasteridsanvents by
monks and nuns as well as the ban on receivingtguewas accepted by the
Council as the bedrock of the monastic reform. Rafg to the common prin-
ciple that the female chastity depends on marri@gen convent, the Council
justified the enclosure as the protection of thdaargered female purity. The
enclosure provided the ban on leaving a convena loyin, excluding the ex-
ceptional circumstances or situations dangeroubledalth or life, such like
fires and epidemics. The exceptional situation waderstood as the necessity
to leave a convent to settle legal matters resulfrom the feudal duty. The
responsibility for the adherence to the enclosestad upon local bishoPs
In practice, restricted rules prevented schoolgwlgnter the enclosure, while
nuns were not allowed to leave it. There was athsi if these provisions had
been implemented, the female education would haased, given the fact
that the convent schools were the only teachingersnn that time. Never-
theless, the demand proved to be stronger thamatkeand convent schools
survived. In this situation the diocesan bishopd tm settle the law, which
could enable convents to continue educational @gtiand to preserve the
Church provisions at the same time. The requiremehtthe enclosure were
modified to the extent that schoolgirls were allovie live in a convent, how-
ever, separately from most of the nuns. They wédoavad to live in the con-
vent for their own safety, but in the section azhié only for the appointed
teaching nuns called “the mistresses of seculadems®.

Mother Magdalena Mogska took the firm stance on this issue:

Secular schoolgirls shall be taught only by desigdamistresses; and this is, by the
grace of God, the protection of religious from dacuthat the former do not associate
with the latter, although the secular ones stayehéor learning longer than year; and
what a greater diligence in terms of enclosure @¢dhky have, since they do not meet

32 A. KARPINSKI, Kobieta w migcie polskim w drugiej potowie XVI i XVII wiekWarszawa
1995, pp. 285-291.

33 Dokumenty soboréw powszechnych 1511-18@0Q 1V, ed. A. Baron, H. Pietras, Krakow
2005, pp. 789-791.

3 M. Borkowska, Zakonyzeriskie w Polscepp. 255-256. She uses this term in her spiritual
testament called ,Waleta”, where she directs thluest to the convent nuns: ,ochrona wasza
z domowymiswieckimi, z ktérymi i po kilka lat pod jednym daanhemieszkujc nie tylko po-
spolitowania z nimizadnego, ale ani znajork@ z nimi, tak z twarzy, jako iz imienia”. The
translation from Old-Polish: “to your own proteatie- as it was so far — you shall not associate
with the secular residents of the convent, with mhwou are to live under the same roof even for
a view years, and you shall not familiarize witketh neither by a face, nor by a name”. See
more:W. HENELOWA, Waleta Matki Morgskiej ,Nasza Przeszig” 105 (2006), p. 275.
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nor recognize those, with whom they live under shene roof. And that some of them
nuns must leave ,the enclosure”: a convent-keegethe elder one, to fulfill her duties
of receiving and giving out; a mistresses to teeleidren; a porter-nun to fulfill duties
of closing and opening the door; however, they hiéneepermission of the Holy Father
to do so, and by virtue of this carefully given pigion, adapting to the customs of the
local lands, they deal with their own matters aheythave to teach so many children,
not only for their salutary good, which is by theage of God manifested in this teach-
ing, but also with a view to multiply the converuagis®.

Next to the enclosure, the other significant mattgised at the Council of
Trent were the vows of poverty. The new provisiotearly defined that “none
of monks or nuns shall keep or hold any real or ae property®. Thus far,
nuns taught schoolgirls individually and they wemwarded by disciples’
parents, however, this practice was consideretieasdurce of private incortle
The new provisions clearly defined that possesaipgivate property in case of
nuns was unacceptable:

Thus, if one is caught or found possessing a ptgpegainst these rules, one shall be
deprived of active and passive voting rights andiglued properly to the rule and to the
provisions of the order, to which the one belcfigs

This provision is also included in the reformed &af Chetmno:

Any gifts or souvenirs, even the slightest one llshat be taken nor possessed without
the permission of the Abbess; the provision of Bude must be obeyed. Nuns shall not

% SeeKronika benedyktynek chetiskich p. 138: ,Doswieckich z& panien mistrzynie tylko
na to obrane uczyich chodz, i taka jest za tagkBoza ochrona zakonnych cavieckich, ze si
ani znaj, cha dluzej niz rok na nauce drugie mieszkaja jakyz prosz wiekszy scistosé
w zawarciu nadetmie¢ mogs, ze sk z tymi, co w jednym domu mieszkajzgota nigdy nie
widujg, ani znag. A ze niektére wychyli sie musz, jako starsza, dla spraw szafarki, dla
obierania i wydawania, mistrzynie dla uczenia dziportulanka dla zawierania i odtwierania,
jednak ito czynj z pozwolenia Ojca&w., przez ¢ komisj, przysposabiag si zwyczajom
tutejszych krajow, uwanie dan, kedy sie sobie o wszystko starpj dziatek tak wiele na nagk
przyjmowa& musz, nie tylko dla dobra ich zbawiennego, jakie z la8lozej jest wtym
¢wiczeniu dziatek, ale tei dla pomndenia dobra zakonnego”.

3¢ SeeDokumenty soboréw powszechnyph785: ;zaden zakonnik czy zakonnica nie peo
posiadé ani zachowywé zadnych débr nieruchomychitlz ruchomych”.

37 M. Borkowska, Zycie codzienne polskich klasztoréedskich p. 61.

% SeeDokumenty soboréw powszechnygh 787: ,Gdyby zé ktos posiadajcy wlasngé
wbrew tym zasadom zostat na tym przytapany, albgbgdkomus to udowodniono, ten zo-
stanie pozbawiony na dwa lata czynnego i biernageva gtosu, a tate kedzie ukarany zgod-
nie z zasadami swej reguty i z konstytucjami swegkonu”.
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receive to the convent anyone new for learning aiththe permission of the Abbess,
nor send anyone out from the convént

The significant role in establishing of the postu@oil modifications
played the Society of Jesus. The Jesuits supptineeideas of the humanistic
education, and without a doubt, they influencedtoa renewal of the female
orders. Due to the Jesuits’ educational backgroamd proficiency in legal
matters, nuns considered them as experts and advistegal and theological
questions. Moreover, the noble colleges led byJiénsuits became the organi-
zational pattern for the convent schdBlg\fter joining almost empty nunnery
in 1578, the Abbess of the Benedictine convent loét@no realized how nec-
essary the cooperation with the Jesuits was:

in the Year of 1587, only one Nun of the aforememéid Order of St Benedict left in
the Convent of Chetmno; and when all the Nuns hiadl,dthe Heretics plundered the
Convent of Tora; all privileges and all the goods were taken awgythe Heretics.
The aforementioned convents were led to such aciveel stat¥.

The reform related to the enclosure; organizatibaveryday matters; reli-
gious practices; and intellectual growth. The Alsbhédagdalena Moeska
emphasized the value of intellect and knowledgeicwtexpressed primarily
in the formation of intellect. She believed that thillingness to learn remains
as long as there is knowledgeThus, it is not surprising that she appreciated
the role of educational activity. Even though thdivity was only the mar-
ginal part of the convent community, it constitutdte important matter,
which negligence could deprive young females of adycational opportuni-
ties. Schools as such had little significance & tonvent, because girls were
taught only by appointed nuns and the rest of tare not allowed to con-

3 SeeRegutaSwictego Oyca BenedyktaChapter 65, p. 139: ,Podarunkéw y upominkéw,
by tez naymniejszych, bez wiadoré@ Ksieni nie br&, abo sobie nie przywlaszazapommc
na wyrane przykazanie Reguly. Bez tegpozwolenia Ksieni, na nagkdo klasztoruzadnej
nieprzyimowd: takze y z klasztoru nigdzie niewysyta

40 K. PucHowski, Jezuickie kolegia szlacheckie Rzeczypospolitej g@@bbjarodéw. Studium
z dziejéw edukacji elitGdaisk 2007, pp. 24 and next; MEBNARz, Jezuici a religijngé
polska (1564-1594),Nasza Przeszkg” 20 (1964), pp. 158 and next.

“1See GEMENS PP.VIIl, List Exekucyi [in:] RegutaSwietego Oyca Benedyktep. 1:
»W Roku 1587 w Klasztorze Chetmiskim iedna tylko Panna przerzeczonego Zakonu SeBen
dykta zostata, a Tonski Klasztor, gdy wymarly wszystkie Zakonnice, odrietykow spusto-
szony byt, y Przywileje wszystkie pobrano: y wskystdobra w moc Heretykéw wgie byty.
Do tego tedy godnego optakania stanu przerzeczlasztory przyszty”.

42 M. Borkowska, Stownik mniszek benedykskich p. 20.
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tact with the disciples. However “the mistressessetular maidens” found
difficult to look after the girls, teach them andlffll their own duties at the
same time. Everyday life of the convent involvedadly liturgy, although the
traditional order of the liturgy did not involveaehing. In addition, all nuns
were obliged to participate in other convent atigg®. The pro-educational
part of the convent buildings had to be arranged sgparate enclosure within
the enclosure: it had its own chapel, a dining rceomd a garden. Laypeople
were not allowed to enter the area, and even familisiting schoolgirls were
ordered to meet them only in the convent parloresehrestrictions resulted
not only from the monastic provisions, but alsonfreafety. The convent was
responsible for disciples, however, there were sdiumapping attempts
ventured by admirers of female beauty and dowryl8a3 the relatives tried
to abduct the girls named Anna and Halszka Ostokie from the convent of
Torun. They failed, but another attempt ventured by Abetder Bkowski
proved to be successtfil A convent school of that time can be compared to
a contemporary boarding school. Convent schoolssted noble or middle-
class girls between their seventh to fourteentlr pédife, and approved only
healthy and agile daughters of “honest paréntThe convent of Chetmno re-
ceived “certain maidens from Greater Poland, namegerzanowskie”; and
moreover, “Mrs. Magdalena Wtodkiewiczowa from Littmia brought her two
daughters for learning®. The number of disciples hesitated from a feweo-s
eral, while this number reached over twenty in tomvents of the major
towns. The schedule of the day of nuns was sinbddldhe schedule of novices,
excluding convent prayers and except that disciplese not woken up at
night and they could enjoy entertainment tfmeSchoolgirls had a separate
chapel and a garden as a place for recreation.plingoses of the admission
of disciples as well as the duties of the mistnesse determined by the con-
vent provisions:

43 M. Borkowska, Zakonyzeiskie w Polscepp. 263-264.

4 M. Borkowska, Zycie codzienne polskich klasztoréesskich p. 60.

45 A. SzvLAR, Dziatalnoéé oswiatowa benedyktynek sandomierskich w latach 16651
Lublin 2002, p. 149.

¢ Kronika benedyktynek chetiskich pp. 23, 35.

47 M. Borkowska, Zycie codzienne polskich klasztoréesiskich pp. 61-62.
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also secular maidens live in the convent to leard # practice, but they live in the
lower and separate part of the building; they do associate with the nuns, and they
have only two convent mistresses, who stay withmtladl the timé®.

The convent school was not founded in the framevadrthe first phase of
the convent formation; its purpose was to creaéeChtholic elite of women.
The educational instruction of the Benedictine noh€£hetmno includes the
following provision: ,Secular maidens entrustedhe convent school by their
parents shall be taught and respected, as we ordiee name of God, so as to
anyone from the outside world could see that theyewaised and educated in
the convent®. Sometimes a schoolgirl decided to join the comyalbeit such
instances were rare and difficult to settle. Faanity with the convent life at-
tracted those with religious vocation and discoedaghose without if. The
instruction clearly defined: “one should be caltedthe convent by God, not
by people®.

Novices remained under the tutelage of the deséghatin called “the mis-
tress of secular maidens”. Sometimes she was eddigt another nun, how-
ever, the rest of the nuns were not allowed to fianze with the school-
girls®. Only a well-qualified nun could become resporsifdr education of
young females. It was precisely defined by the Rillee mistress of secular
maidens was expected to be prudential, consciesitimasonable, faithful to
God, and to the convent. She was ought to ens@@itbsperity to her disci-
ples, without neglecting her own spiritual good.efdfore, the same as the
rest of the nuns she was obliged to fulfill all i@stincluding contemplations
and all necessary prayers. She was ought to keBpaoreasonable contact
with laypeople, properly to the convent provisi@m to the commands of the

48 seeSprawa o Reformacji Klasztoru Cheliskiego Przewielebnych P.P. Benedyktynek
[...] podana a przez Jednego kapelana i natenczasvigumika niniejszego 1618 w Chetmnie
mieszkajcego [ks. Wojciecha Pakoszewica] z samych orygywiraktow i listbw piegtowa-
nych zebranaPozna 1618, p. [11]: ,mieszkaj tez panny swieckie w klasztorze dla nauki
i ¢wiczenia, jednak na dole i osobno, niepospdlituigdy z zakonnicami, ktérym tylko za mi-
strzynie daj dwie panny zakonne i te przy nich zawsze przebytvaj

“° RegutaSwietego Oyca BenedyktaChapter 65, p. 139: ,Panidgwieckich, ktére rodzicy
na nauk oddajp, tak uczy i szanowa w Panu Bogu rozkazujemygeby i naswiecie po nich
zn& bylo, ze sk w klasztorze chowaty éwiczyty”.

%0 M. Borkowska, Zakonyzeriskie w Polscepp. 256-257.

°1 SeeRegutaSwietego Oyca Benedykt&hapter 65, p. 136: ,nie od ludzi, ale od Boga we-
zwania do zakonu potrzeba”.

52 W. RozyNkowskl, Starania ksieni Magdaleny Maskiej o rozwéj szkolnictwa katolic-
kiegq ,Nasza Przeszkg” 117 (2012), p. 143.
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Abbess®. Schoolgirls usually derived from noble familiesdamuch fewer of
them were daughters of burghers.

The program of the convent education originallylied reading, writing,
counting, catechetical lessons, music, manual wanrdg finally preparing for
the Christian lifé~. The Benedictine nuns taught Latin, contrary t popular
opinion that this language was not proper for womEme nuns did not use
uniform and specialty textbooks for teaching; tlegmployed the books from
the convent library, however, knowledge acquiredsblyoolgirls was not very
extensivé®. Girls were also trained in physical work in orderprepare them-
selves to housekeeping. The education program masoved and modified
continually. At the end of the eighteenth centuonwent schools introduced
lessons of history, geography and French. It shdddmentioned that the
scope of the learning as well as the list of thiejescts depended to a large ex-
tent on the actual teaching line-up: on individakills and predispositions of
the appointed teachers and also on the local csstord demand$ The con-
vent education was to form characters of discifpiggeligious education, by
participating in divine service, by learning anctneation, by strictly con-
trolled obedience to the provisions, by implemegtof denunciatory activi-
ties, by rivalry, and finally by penalties and reds, nevertheless, such re-
strictive educational system disturbed the contdttt parents’.

The schoolwork in the Benedictine convent lastemimnfrfive to six hours
a day and it included education and teaching. Eaghwas filled with activities
with a view to eliminate idleness — every hour wagefully organized and ful-
filled. The girls woke up at five in the morningdathey dressed up in half an
hour. They went in pairs to the Church for the niognprayers and they at-
tended the Holy Mass. Afterwards, they returnedhdsr rooms and within the
quarter of an hour they began lessons, which lagtdill nine in the morning.
After a half-hour pause for breakfast they contihtige lessons until eleven in
the morning. After lunch they enjoyed a recreatiome and at half past twelve
they went back to the schoolwork and finished thesisons at sixteenth in the
afternoon. They went to the school chapel to regite of the litanies and later
they could enjoy a free time until supper. Afteatththey had a time for a quiet
recreation and at half past eighteen they pray@hadhey were given a time

%3 RegutaSwietego Oyca Benedykt&hapter 65, pp. 134-135.

% M. Borkowska, Stownik mniszek benedykskich p. 24.

%5 A. SzvLAR, Dziatalnosé oswiatowa benedyktynek sandomierskiph93.
%6 M. Borkowska, Zakonyzeriskie w Polscep. 259.

5" A. SzvLAR, Dziatalnos¢ oswiatowa benedyktynek sandomierskiph53.
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for examination of conscience and for evening praged afterwards, they were
dismissed for the night ré&t The religious education was implemented
throughout theological conversations between seecnéadens and the mistress.
Girls were also accustomed to examine their conseig frequently, to confess,
and to receive the Sacrament of the Holy Communildrey received the Sac-
rament of Penance and the Eucharist every montratiadded the Holy Mass,
every day. On Sundays, they listened to the pregcand attended the longer
divine services, which took about two or three Isoarrday. They also attended
the retreat. Girls learned the principles of thghfaConvent mistresses per-
suaded them about the importance of constant gyayihharmony with God,
people and themselves; as well as about the necadsstrong resistance to
temptations. The education included good mannensifesting in natural de-
meanor, in reduction of rapid, loud and inarticelatanner of speaking; in calm
fulfillment of duties, in ability to deal with diifulties and in keeping serenity
of heart®. The main care was focused on the education tbatdiwe useful to
the world, not to the convent. If a girl displaybdr will to join the convent,
mistresses were obliged to discourage her. Theythadggest the maiden that
the only possibility for her was to join the femal#oir of Converse. It was
a test to verify the vocation of disciptesSchoolgirls were accustomed to tidi-
ness as it is seen in the letter written by oneheffathers:

My Merciful Lady Abbess. “We wish You” health andl the best. My daughter, Miss
Sophie, urgently asked me, if she could stay fathéle by Your side, Your Reverence,
at the convent in Chetmno; | let her after all, fdreard about the great tidiness that is
kept in Your convent under Your rule and due to ¥bonesty, Your Reverence Lady
Abbess MM*®%,

Girls learned housekeeping and proper attitudedsyising in a boarding
school. They were accustomed to tidiness and dlezsd. During their duty

%8 RegutaSwietego Oyca Benedykt&hapter 65, pp. 141-142.

% |bidem, pp. 142-144; comp. Az8.AR, Dziatalnas¢ oswiatowa benedyktynek sandomier-
skich p. 57.

80 K. GoRrski, Zarys dziejow duchowoi, pp. 115-116; compRegutaSwietego Oyca Bene-
dykta Chapter 65, p. 137.

®1 Seelist kasztelana Sierakowskiego do sieni Mskiej z 1580 r.[in:] J. FANKIDEJSKI,
Klasztoryzenskie w dzisieyszej dyecezyi cheiskiej Pelplin 1883, p. 107: ,Mitéciwa Panno.
Zdrowia i wszego dobrego. Cérka moja panna Zofiaipimie o to prosita, aby mogta czas
niejaki zamieszkaprzy Waszej Wielebnii w klasztorze chetniskim; czego ja jej cftliwie
rad pozwolit, majc pewry wiadoma¢ o wielkim porzdku w tym tam klasztorze za zwierzch-
noscig i uczciwemi sprawami Waszej Wielebiwo MM. Panny”.
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hours they cleaned up, stoked and carried watdr avitiew to prepare them-
selves for an adult life. They were admonishedatketcare of personal hy-
giene and to keep their personal effects in ordéey were accustomed to
physical and service works like cleaning up, cargyivater and wood, stok-
ing, preparing beds, laundering clothes and undarwehey performed these
works under the supervision of the mistresses, agsigned each girl differ-
ent duties, every month. Each girl performed hetieduin a designated place
and she could not change it without permissionlsQiisually punctured the
silence by reciting praye¥s The convent school formed the moral attitude of
disciples by teaching them obedience, modesty,ypietutual respect and
caré®. Under the influence of the Jesuits the convertost introduced
denunciation. Designated girls were ordered tormfohe mistress about po-
tential offenses committed by other disciples. Rude, which was established
in the spirit of the post-Council reform, laid engsis on sufficient education
of nuns — they were obliged to acquire Polish amdiri_literacy within one
year of the novitiate, otherwise, they were notrappd for their profession.
By the virtue of the provisions, convents were pioited to admit ill-
percipient individuals, since such ones were uguladllieved to suffer from
mental diseasés In order to improve their own knowledge and itgefual
skills, nuns had to read together ascetic bookihduneals and to write med-
itations. From the beginning of the convent lifengstress was obliged to ac-
custom novices to such method of self-improvingvdis believed that writing
develops thinking skills. The Rule urged to fourmh®ols and convent dor-
mitories to educate secular maidens. Well-prepartet were able to meet the
requirements of the new Rule in terms of educatibyoung female®. The
Abbess Magdalena Maitka founded the convent congregation to develop the
education of women by improving their moral attéudmanners, literacy,
counting skills and manual works. She intendedreate a new type of a fe-
male that would be devoted and conscious of hehdliat faith; strong and
soulful; fluent in religious issues and in arguihgr own reasons; a female
with a quite reliable education to that time; dlélki housekeeper and a mother
who would raise her children in the tradition oktfatholic Churc. The
Benedictine nuns of the reform of Chetmno, as wslitheir Abbess, relied on

62 A. SzvLAR, Dziatalnai¢ oswiatowa benedyktynek sandomierskiph92.
63 H
Ibidem.
84 K. Gorski, Matka Mortska pp. 68-71.
% M. Borkowska, Panny siostry wwiecie sarmackimwarszawa 2002, pp. 307-308.
® A. SzvLAR, Dziatalnosé¢ oswiatowa benedyktynek sandomierskiph59.
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common sense, logic, consequence and loyalty. Amaggeople of their
homeland they popularized the spiritual and intellal attitude of women, who
were capable of logical deliberating, discussingtipg and explaining thesis
Certainly, these educational efforts implementedtiie good of society turned
out to be beneficial also to the Church alone. ddwvent developed the elite of
women who became wives and mothers educating théddren in the spirit of
the Catholic faith. The role of the convents schoah eradicating the
Reformation is comparable to the role of the Jaslischools, except that the
former had the less imp&ttWe can cite the words of K. Gorski:

Just as the Jesuits ensured to a large degreeiuihmh of the Tridentine Reform in Po-
land by education of male youth of noble and middlass, the Benedictine nuns
achieved the same by education of young fenfales
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MAGDALENA MORTESKA
— REFORMATORKA EDUKACJI DZIEWCAT
W OKRESIE POTRYDENCKIM

Streszczenie

Niniejszy artykut prezentujgredniowieczny model wychowania dziewtzw ktérym to
gtébwny nacisk ktadziono na przygotowanie do rany i matki. W taki sposéb zostata wycho-
wana réwnie¢ Magdalena Matgska, ktéra w wieku zaledwie kilku lat stracita matkzostata od-
dana przez ojca na wychowanie do ciofkyto to zjawisko powszechne i zgodne z 6wczesnymi
zwyczajami. Ciotka wychowywatas jw sposéb surowy, uge przede wszystkim pobknoosci,
pracowitgci, zaradnéci i gospodarnéci, przygotowujc do roli przysztej pani domu i matki.
Uczyta j réwniez pracowitdci, co dla matej zbyt dziewczynki okazate ggubne, bo pomaggj
stuzbie w przygotowaniu positku, wykuta sobie prawe oktagdalena nie chciata jednak \&y;j
za myz, ale wsipi¢ do chetmhskiego klasztoru benedyktynek, co byto zdecydowamzciwne
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woli jej ojca. Dzeki wytrwatosci i silnej wierze 4 czerwca 1579 r. zida sluby zakonne, a ty-
dzien pdzniej zostata ksieni chetmiiskich benedyktynek. Zapogtkowata gruntown reforne,
polegajica na odczytaniu na nowo pierwotnych regut i wprowan ich wzycie. Reforma
klasztoru w Chelmnie miata charakter fundamentalyyszelkie rozwjzania byly tworzone
przez nowe pokolenie mniszek, poniewzaakonnice starej tradycji wymarty. Wypracowana
przez lata eksperymentow interpretacja reguly stidaprawem déwiadczonym na samych
prawodawcach. Przy tej interpretacji bardzo istobyéa troska o zachowanie Zamdci za-
konu. Epoka renesansu, w ktorajta i dziatata Mor¢ska, niosta now potrzelg — promocg
oswiaty i kultury wsréd kobiet.Swiadoma tego podfa wyzwanie i zreformowanej kongregacji
stworzyta maliwos¢ wychowania i edukacji dziewgz Rozszerzytastdziatalngé na wszyst-
kie zaktadane fundacje i byto to dziatanie prekuskee jak na éwczesne czasy. W ten sposob
mnozyta osrodki skupiajce mtodzie zensky, a przez akej powszechnego ksztatcenia stala si
pionierky wychowania kobiet.

Stowa kluczowe Magdalena Moxiska; edukacja klasztornaenska edukacja; potrydencka re-
forma zakonna; edukacja; reforma siostr benedyktyne



